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Asalways, the seven /s were named as the performers of szttra. Texts such
as Maitrayini Sambiti 12. 4 and Ajtarcya Brihmana 2. 19 mention them, whercas
Taittiriya Sambitz2. 3.3. 1 and Aitarcya Samhiti6. 1.1 often replaced them with
the devas. Morcover, Aitarcya Brifmana 2. 19 contradicts the claim that only
‘Brahmans can bring success o 2 satra. The cxample given is of Kavasa Ailusa, son
of a non-brahman and a slave woman, who proved to be more successful in the
sattrathan others. Jaiminiya Brzhmana2. 299 and 2. 387 name the participants of
sattra(sattirs) afte their leader (grhapati). For cxample, in Kausitaki Brihmana
23.8 they arc called jabalagrhapatzyah, after Satyakama Jabala.

Sacrificil fees (daksind) were not 2 custom in the sattr. Tt was said that it
weas their dzman that replaced the fec. It scems that they became 2 norm for the
vrityzs when performing the vrityastoma. There it was customary to have 2
sponsor of the sacrifice (ygjamdng) who then cmployed an officiating pricst
(adhvarya) along with his asistants. Pontillo drw ample evidence from the not-
so-carly Srautasiitra texts and postulated that rrityastoma required the attending
vrtyzs to provide their grhapatiat the cnd of the stoma with thirty-three cows
cach. But there secm to be some differences. Pontillo wonders whether the number
thirty-thre is not according to the traditional number of gods, but it also almost
‘matches up with the syllables in anustubh (which arc thirty-two). Stll, Pontillo
considers it more likely that the required number thirty-three originated much
carlicr, when it may be better linked to the divine rriya”.

A further distinctive detail has been revealed regarding sthapati grhapatiand
the vrityz* involving Budha, the son of Soma, the great-grandfather of the divine
vrityas, and their sthapati In verse 2 of the Tindya-Maha-Brahmana XXIV, 18,
the crucial point of cclcbration and loss of privilege is documented. Namely, the
divine vrdtyas arranged for a large sacrifical cvent (sattram dsata) with sthapati
Budha atthe helm. They went ahead with the consceration without asking Varuna
fora sacrificial spot. Varuna curscd them: «I am excluding you from participating
in the sacrificial ritual. You should not be able to recognisc the path to the gods
(devayina). Thercfore, no havis ctc., was brought to them. But cventually Budha
wwas consccrated [..] so whoever performs the sixty-one-night sattra ckasastiritr)
will obiain success.

36 The v of Sutyakins shows mong oberthing how he s sccpted by escher
a5 Bribmana  for i speskingthe truth when he s sk for i incage, e ot repested wht
i ot tld i, namly, s b o e, Ofvlle 1995, 219.25

7. Candotsi-Ponill 2015, CF o .41

38 Puscaiess Bt Tineya- Mai B YOV, 18, CF Haser 197,855
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communion with Mailir a this moment very much reminds us of the acivitics of
the Ekavritya, or rather,the sthapat of the Vrityas, who becomes the Ekavritya
by performing certain cosmogonic rituals» ™. He is thercby identificd with
Mahideva, Rudra, Iana, ctc. Then Sonthcimer reminds us that in Atharvaveda
15. 1, itsays, «He became the Ekavritya, he took to himsclf bow, that was Indra’s
bows.

“There arc several questions that arise with respect to the topic of the vrdtya.
Why did they disappear from the textual heritage? Why would anyone want to
Iead an unstable lifc when the socicty had become stabiliscd by scttling or scmi-
settling (still moving to new pastrcs, for example)? Why do the carly records, for
example the carly Upanisach,show them always hungry,often trying to get by with
occasional cmployment doing what i translated assinging,” that s, singing praisc
songs and such. Fall’* pondered this issuc but soon realiscd that those who were
ready to embrace rtyshood were marginalised by their cconomic and social
status”.

6. Conclusions

From the description of the onc instance in which grhgpati, asthe head of  family
unit comprising blood relatives, slaves, scrvants, catle kecpers, guests, occasional
drop-ins,cattl, sheep, te., was returning from an cxpedition, of which most likely
he was the head, also head of sattrs, we might surmisc that by cngaging in the
vritya sodality, it was actually possible to become wealthy cnough to be able to
care for a large family unit.

Sontheimers astute rescarch regarding the various cthnic groups in scveral
central states on the Indian peninsula shows that they have continued to prescrve
2 very ancient heritage of fetivals, with reverence and dedicated representation of
the tradition, to contemporary times. Many clements of the attirc and behaviour
at these fistivals, in which adherents will behave like dogs at certain points, for
example, belicvably point to the heritage going back to the stcppes of Western and
central arcas, as presented by Vassilkov.

74 T took the libery of ot copying sthapar with the loog / 3 / 2 i may have crept in
sucpritiousy.

75. Sonheimer 1997,%.

76, Falk 198, 1.

7. b Alo, . the naeative ofSayakima Jabila in Chindogya Upanisad. 4. 165
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bending and the idea of androgyny". Throughout the 19 century, many emincnt
scholars devoted considerable attention to this particular topic from various per-
spectives,all of which contributed to the construction of 2 general framevwork in
‘which the narrative structure and literary interpretation of the Ambopdkhyind
may be placed. Smith (1955) conducted onc of the first comprehensive philologi-
cal analyses of all the versions of Amb#’s story, accounting for 2 tentative dia-
chrony of the interpolations. From an anthropological and gender-rclated point of
view, Doniger’s 1980 pivotal work and Goldman (1993) focuscd primarily on the
text’s perception of the concept of both transsexualism and androgyny, also from
2 comparative perspective (Doniger 1999)%. Scheucr (1982) encompassed Ambi's
story in his inquiry into $iva’s key rolc in the MBh, whercas Jamison (1996, 219)
and Hiliebeitel (2011, 362-83) hinted at the Udyogaparvan version of Ambi's
story, in diachrony with Vedic texts.

“Thus fa, in terms of literary critcism, the 20% century has been as productive
as the preceding decades. Brodbeck and Black’s 2007 collective work on gender
and narrative gathered many contributions regarding scholars literary,textual and
critical analysis of the Ambopakhydna such as Custodi (2007, 208-225), who dis-
cussed the ambivalence of the binomial androgynes Arjuna / Brhannada and
Amba /$ikhandin(i). More recently, Adluri (2016), s regards MBh theology, con-
ducted a philosophical analysis of Amba's rol as the divinc androgync’, whereas
Chakravarti (2018), and Morales-Harley (2019) represent a fiesh approach to-
wards Amba's narrative rolc and agency. Finally, Howard (2019, 232:235) fo-
cuscd, inter alia, on Amba’s tapas, acknowledging its often-overlooked details
‘which the prescnt paper proposcs to amplify and corroborate.

By relying on such a background, T will focus primarily on sclected lexical
choices of dlokzs from MBh 5. 187-188 in which the truc scalc of Ambi's tapasis

1. Amiss staus of being unmarried can b deined s ambiguous duc o the developent of
e condiion: she wasKidnapped by Bhism, together with e sstes — sce Mai 1975, 2729 for a
decaed summary of Amis' sory  durin th svayamvara (MBS, 170, 1.20)she the reses to
mamy bim because leady n love with King Sive, then lcs (MBh 5. 171. 510} once she comes
backtohisbeau, however, he refcts e i she ow belongs Bhisma (MBA 5. 172.1.5). Threfoe,
Amb s not an ordinary maiden, but 2 womsan whose social taus is ulawl, because 2) the
svapamraras techically nfolfiled and b) Sive's el ofbeing Ar?srightcous usband s, in
Fac frnged by B’ ct of vilence.

2 Along the same s s Patanai's mtion of Amba, i bis overview on Hindu tales sbovt.
sl transformation nd gender metamorphosts (2002, 2.2),

3 Adurt 2016, 76: cahe Ambinarrative - b evoking  constlaion ofthemes centrl o the

theology ofthe Godkdess suc s the ivine androgyme[..] - i avitalclement of thecpics pilosoph-
iclarchitetures,
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also occurs twice 2s an attribute of myd, extraordinary supernatural power’ in
oncinstance, itis ascribed to the Danavas, fearcd by Arjuna (MBh 3. 168. 24), and
in the other, it characteriscs the magic conjured up by Bhima's son, Ghatotkaca
(MBh 6.90. 39). In addition, itis cven cmployed to describe Siva’s zgjas (MBh 12.
274.5), but to the best of my knowledge, it appears only twice as an atribute of a
particular type of formidable tzpas The firstinstance s found i the Nardniyzpar-
van (MBh 12. 321-339), acknowledged, on the onc hand, as containing @ high
number of Vedic references (Brockington 1998, 13), on the other, as on of the
sources in which Paicaritra’s carlest ideas on ereation theory can be found
(Misawa 2016), and itis also often linked to Epic Samkhya cosmology (Brocking-
ton 1999; Adluri 2016, 293-300)". Here, Vaidampayana tells Janamcjaya that the
‘gods underwent dreadful paswhich is brahmoktamand redakalpicar:

[brabmani sirdharm rsayo vibudhid
tctapab sumupitisthan brahmokiam vedakalpitam

‘s mabdniyamo nima tapascaryd sudiruad | 40/

rdhvam dti bibavas ca ckigram cs mano Bharat/
chapidasthici sumyak kisthabhatab samabicab ] 41// MBh 12.327. 40.41//

“The 55 and the gods, along with Brahm, approached the sgpas reveled by
Brahmi and regulated by the Vedas. This drcadful szpas practisc is called
Mahiniyams, ic. grat [sclf]control. The manasstayed fixing [che focus] on
one point, [whilethey stayed] with [thir ight and [their] arms upwwards,at the

271,25, Dronain MER . 13§ Jamadsg'sgrandsonin MBh 1249, 29) ) Agni (MB.59.21)
€)extraordinary — both posiv and negative ~ happenings (MBh 5. 141536, 61.9:7. 6,25 166.26;
826,369, 2. 20,2316, 3. 0) ) and general acions (MBh 12.286.28; 13,5, 10) ) wespons
(MEBb 6.7, 31,6.95.20,7.73. 18,7.90.207. 141.5;28.3. 7,9 1322, 22 88) b cmotions
(MBh 3. 247.39;5. 20, 10,6, 81. 35 7. 120,84 154, 219 28 74; 13. 61. 24 118, 12) 1) e and
spechurclted terms (MB 1.2 615146 24;3. 188,84 189,6;5.58.16,6.99.41;5.104.6) ) ime
(MBh 1742° 3afie 1. 163, 15;9. 7. 37,9, 21. 43) ) sounds (VBA7. 73.16; 2. 23.13: 10.1. 27}
) sacifces and s (MBh 1. 48.2:9. 40 13) m) pysical appearance (MBAS. 51 102,9.55. 12)
) places(MB 2 2. 33 18. 2. 44) o) human-body rlted (MBh 8. 36. 31 10. 8.21) ) conduce
(MBh 6. 80. 7 12. 254 44) ) animals (MBh 12 2733 4). Il oceurs once s an atsbute of
adharma(MBh 12.149. 37), and of the carth (MB7. 40 19

32. Sce Adiurt 2016, 293, 2 concems clements of Simkhy's cosmology within the
Niriyasiys, whichhelinks to A satus ofdivin ncrogyrs «lthe Niyaniyth e refes
e seven Citradkhandin,whe corapos the sevenprakyi . the e ofthes “colorfl sages”
ecalls the name of Amb upon he ebith s man,aod n Spkbys cosmology animatiog Praky
sthe name o the sl ricipe th complenent of Purue. Fushes, it thistic rditions,
the Gockdes i dentfied preciscly i snimtin Prskt
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sattras performed for cxpeditions, through which they would acquire goods to
survive the meagre winter months, we learn that he relinquished al the spoils, as
shown below in an example from the Kithaka Samhiti 10. 6. Although this and
other carly texts provide cvidence of changes within the socicty and religious
practice, there are absences, even lacunac, where we might cxpect to find morc
presence and activiics of grhapai sthapati ogether with the yragys. Itis possible
to speculate that traces were blurred, or cven removed.

“This study zims to discuss the previously uncxplored position of this vritya
leader, the grhapatior sthapatiin ancient times on the South Asian peninsulz,and
the survival of vritya practices, in great likelihood, to modern times in
Maharashra, Karnataka and Andhra Pradesh. Scholars such 25 Harry Falk! have
pointed out that some of the practices survived clscwhere not only among other
Indo-European groups, as cvidenced in Greece and Rome, but also n the steppes
of the vast regions of Southwest and Central Asia,2s cxplored by Y. Vassilkov’.

Other works may provide an additional tool and appreciation for an inquiry
of this kind. The work of Bjarn Thomassen, in particular, not only focused on
cxamples from his ficldwork but also delved into how European historical
development, particularly from the 15% century to about the mid 17* century CE,
was 2 calamitous cxperience, forging 2 path to the French Revolution,
industrialisation and such new phenomena as the breaking up of extended family
Iife, eventually leading to the nuclear family, ctc. He characteriscd this as 2 liminal
‘experience of this time period, full of anxicty and insccurity ~ what cveryonc had
taken for granted no longer held. He summariscd the condition with the phrasc:
«loss of taken-for-granted structurcs»". Perhaps this would be the most succinct
definition of the term Timinality’ in the context of the current study. In other
words, all norms, familiaity and customs are challenged. As happencd in many
times in Europe in the 15* century to about the mid 17 century CE, there have:
ikewise been periods of liminlity in South Asia.

“The sources for this inquiry are primariy late Vedic textual evidence, such as
the Brihmanas and Satrzs, but also the Upanisach and their explorations by
modern scholars, and then the anthropological work of Sonthcimer (1997) and to
some extent that of Vassilkov. Hence isit possible to say that the methodology is
hybrid: cxamining late Vedic texts as well s what s availablein the lifc of modern-

LFalk 1956,
2 Vassilkor 2009,50.
3. Thomassen 2016, 113.
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lifein the Udyogaparvar’, Samjaya mentions a terible tgpasof the girl from Kast
who wished for Bhisma's death even at the cost of her life, was born 25 2 daughter
of Paficila and became a man by fate. Samjaya lso hints at thestory of Amba very
quickly aftcr Bhisma alls on the bed of arrows in the Bhimaparvan. He docs not
really conncet Amba and Sikhandin 25 2 single person but mentions that Bhisma
lics on the bed of arrows, he who defeated all the assembled kings i a great battle
in the city of Kt on asingle chariot’ and he who was not killed by Rama Jamad-
agnya and has his origin in a Vasu (rasusambhara), was klled by $ikhandin. Tak-
inginto account that Samjaya alrcady provided Dhytardstra with the information
that Sikhandin is, in fact, the reborn Kasi princess (ic. Amba, [MBh 5. 49. 31]),
this might be 2 knowing allusion to Sikhandin’s former i 2s Amba. On the other
hand, Samjaya’sfirst narration was befor he received 2 boon of divine vision, and
the sccond one after that. The fact that Ambiis not mentioned here might also be
scen asa “correction” of his previous belicfs: Sikhandin might not be Ambi rcborm
afterall. In any case, the story of Ambi s given prominence only in Bhisma's nar-
ration to Duryodhana and scems to be a rather “private” reason (“private” in the
sense thattis meant for the Kauravas, cven though many assembled kings are men-
tioned) for his refusal to fight against Sikhandin. Whenever Bhisma is asked clsc-
where about the reason behind this, he simply points out Sikhandin’s (birth) scx
which then becomes the official’ reason for most of the characters. Thus, Bhisma
actively creates two narratives in the Ambopakhydnz Sikhandin is Amba reborn
and Sikhandin was born a woman, but in any further communication he only con-
firms the latter. His lengthy narrative about Amba and her austerities may scem
like his acknowledgement of uilt towards the girl whosc lifc he had ruined and his
acceptance that she was the cause of his death™. However, in any later specches
including the famous advice to the Pandavas, he never mentions her again, and
after his fall, he almost aggressively efuses that Sikhandin had anything do withit,
beginning in MBh 6. 114. 55-61 where he claims that the arrows which arc killing
him belong to Arjuna and repeats the phrasc ‘these arc not Sikhandin’s arrows’
(aeme banh sikhandinah) sx times.

16 MBh. 49,313
15, MBhG. 140.6.
16 Suchisthe argumentof e Hovward (2019,222) who s that Bbismasecpesin advance
i dofcat by Sikhandina the ust cosequence of i cvn e of acarma toward A, S
Koy i, 227,257 He mighe secepthrprivtcly  th cas fis e, bt e cerinly i,
0 el he from any Furhe discusion sbout is e
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5. The Sex Change

The problem of Sikhandin’s gender is discussed almost. exclusively in the
Udyogaparvan and the Bhismaparvan, and its importance is limited to Bhisma’s
“death” afr which ths atribute of §ikhandin and indecd Sikhandin himself - arc
all but forgotten. Sikhandin’s gender identity is puzzling, and certainly not cvery
character perccives him in the same manner, but it is crucial for Bhisma and his
death.

“The sex change is only briefly mentioned by other narrators apart from
‘Bhisma, usually when they arc summing up the events of the Mahabhirataor in-
troducing the herocs of the batde. There arc 2 couple of mentions by
Vaidampyana at the beginning of the text in which he summariscs the cvents of
the Mahabharataand prescnts gencalogies. Sikhandin i lsted as being born a girl,
daughter of Drupada, and afterwards as recciving manhood from the yaksa
Sthtina”. The sccond reference in thelst of partal incarnation presents Sikhandin
a5 strjpumsa, a woman-man, who used to be a raksaszin his previous ife’%. From
the very beginning the outer audicnces are aware of §ikhandin's birth as a female
and his liminal nature. Both these picces of information arc present in the sum-
mariesof the text by the narrator who alrcady knows cverything that has happencd
and who is the voice of the implicd author, and thercfore someone to be taken
scriously.

Apart from Vaiampyana, there i also Samjaya's accountin the Udyogapar-
vanwhere he names the herocs which the Pandavas mustered. Sikhandin is men-
tioned as somcone who was born as Drupads’s daughter and gained manhood
from the yaksa”. In the Dronaparvan, Dhytarastra uscs very similar words to ask
about Sikhandin 25 Samjaya in the Udyogaparvan with only a minor alicration,
using the word strfpirva herc instcad of strfpumsa®. Samjaya’s cvaluation of
Sikhandin’s sex s successfully transmitted to Dhytartstra and to all the audiences
upwards Itis however sl nothing the partics involved in the Bhisma / Sikhandin
struggle would necessarly be awarc of.

Bhisma's claims are quite straightforward and his narration of the Am-
bopakhyinais the centeal source of information about §ikhandin's brth gender,

17.MBh 1.57. 104
18 MBh 1. 61.87. We an sl seadit assply being a “demoric” womar-man It howere,
alist of partial incarnations, s  divineor demoric fetime s o be expected.
19.MBhs. 9.2
20, MBA7..41.
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same time [they] stood on one foot being like wood, [having their thoughts]
collected®.

Itis noteworthy how, as mentioned above in MBh 5. 187. 18-22, Ambi scems to
‘mirtor divine ascetic practices; the gods stayed ckapdds, “on onc foot’, while she
‘managed to stay pidiigusthigrs,‘on the tips of her big tocs’. Both of them cqually
share the abilty to stand sall like wood o a tree trunk, which is cxpressed by 2
similar compounded upams, c.g. kisthabhicih (MBh 12. 327. 41) and sthipub-
bz (MBh 5. 187. 19). The sccond instance, instead, i part of 2 much broader
sequence of adhydyas (113-116), which focus on Yudhisthira and Bhisma's dia-
loguc about zhimsd and food abstention™.

yas ta varsasatam prgam tapes tapyct sudirugam
“yas caikam vajayen mmsam sumam ctan matam mama// MBh 13. 116,59 //

“The one who would undergo drcadful austerity for a fll hundred years and the
‘onc who would shun fish in my opinion are the same. (Chapple 1996, 120)

In particular, the stanza stresscs how the merits of abstaining from meat arc the
same as the ons that come from gencrating tzpas no matter how dreadful this

might be.

The last observation on the fokas under discussion here concerns the fact that
when Ambi s reincanated as Sikhandin(), she remains unaware of her promiscd
vrataphala, something characteriscd by Smith (1955, 126) as being indicative of «a
Farly lte [..] insertion into the cpic», whercas Adluri (2016) obscrves that her
apparcntloss of memory s a function of Amba's divine ambivalence and considers
thisincognisance ontological”. It is plausible to assume that the author may have
intentionally depicted Amba as being confident that she will bencfit from the

3. Acconding tthe Mo Wilams Senseic Englsh Dictionay th erm samtits e
lly meansput o held together, but o one who ha collected is thovghtsor s e n sbsract
medtation, herfore e

34 On the matter sce Chapple 1996 ranltion and comment; Brockingion 199, 25;Sut-
ton 2000, 310, nd more recenly Hihebete 2016, 29

35. Adlur 2016, 78: «Siv's promise docs ot contin 2 simple promise of memory of her
forme dentity 2 3 woman, that s, ontic memory, but ather,uliately of memory of he true
dentiy tha i, ofhe roe i th Creaion s he Govkless. Thisis oologial memory incontrst t
ontic memory that sh will “remermber” o bring down the B fgure Bhism. From Ambi's
perspective, she will remembe tha sh s not 3 hapks princes but the dvine androgynes from
Sikhandie's perspectiveshe will ememiber to become the divine androgyne

15
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lord of the forest / rees as wellasfields: ksctréndm patibin Taitiriya Brihmanas.
5.2g. He can be invoked to protect and is  guardian of groups such s Ramas's,
who have special rights in the Khandoba practices. Similarly, Khandobs, lord of
robbers,sat the same time a protector of the ficlds (ksctrapi). Also close to Rudra
arc the nisids, hunters, fishcrmen, and robbers  Taittiya Sambiti4. 5. 4. The
leader of these cthnic groups, Rudra i called “sthapat?” which incidentally is the
it of the nisédachicf™, an cthnic group which scems to be closely associated with
the Kuru-Paricalas®.,

Sontheimer found the cthnic groups, such as Malhar Kolis and Mahadey
Kolis, were traditional Maharashtrian hunters and fishermen, engaged in
predatory activitics. These groups were the firstto serve Mahade. Mahadeva (the
Sanskit version) ™" is onc of the names for Rudra in Atharvaveda 15. 5. 6 and
Maitrdyani Sambica 2. 9. 17, Rudra is the best trader (vni), for cxample,
Taittiriya Sambitd 4. 5. 2. As a lord of huntcrs, Rudra’s special weapon s the
‘bow and three arrows, more natural than Indra’s rajra.

In the Saapatha Brihmana, Rudra is asked to loosen the bow ( Taittiriya
Sambici. 5. 11 and others). The bow (jyihnods) is lso the weapon of the yrityas
and of the Ekavratya. The unstrung bow of Mailir another name for Rudrz) plays
an important role in the Dasari festival in Devaragudda. The height of the bow is
cight metres. At the festival, the cldest Vaggaya” of the Kuruba caste climbs an
cight-metre high polc at the peak of the festival. Vaggaya, the cldest Kuruba
‘communicates with Mailir; the Kuruba personifics the god. Sontheimer proposcs
2 comparison between this Vaggayya and Ekavritya because of their respective
performance of some cosmogonic rituals. Sonthcimer then says, «His

&6 1id

. id

8. Nisds were a cthaicgroupin the Charblsivr s which s outhwest of the Yamunt
ivr,CF Wizl 1999 According o Rat, when combined n  compoundsuch s isicdsehapa ¢
52 iy and trantates s sthapathos 1 s

€. For cxample, not only Dilbbya was closely connceted with them, but there was 2
reqirement for an uniniated (adifis) o spen thece days amo the nisids before 1 elgons
eventin onder tobecome nited.

70 Many oftheSanskrit ames have been adopted ko moder egionl nguages withsght
modificarion, s hi caes ohrshave undergone considrably grste modificaton, sl i
theirSankot orign being hrdlyrecogisie.

71 The Sanskrt extl references, which Sonthetmer provided, have notbeen consulted.

72 Sontheimer 1997.

73 The descripeion of the performance of the il s epurposcd fom Sontheimer 1997, 94.
Vaggayats s speled Vaggayya  varaton is oftn witnesed i renderings o ol names.
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Abstract
“The memory of grhapatior sthapati the leader of sodalitcs, is preserved in the carlest
source. The Rgredapresents Budha, the son of Soma, s the fist stgpatrknown by name.
Neglectng to sk the god Varuna for a placc of consccration for Budha to become sthapati

plunged the subscquent gencrations of the sodalitis nto 2 perpetual struggle to sccure
thei livlihood during the scant scason, and likewise cut off ther acces to heaven. Falk,

the forcmost contemporary scholar of the 7y, pondered why people would turn to
riding i order o get provisions. The tem grhgpat with respecttosocial and cconomic
issucs, was probably alrcady rescinded by revision o censure in the Brdhmags: the
grhapati was responsible for the family unit and, to be able to provide for all, he was
compelld to go on riding expeditions, which were bracketed by itual sessions (satr),
onc beforethe xpedition and onc aftcr Lateron,the sattbecame aconduit for the srauta
ituals. The liminality of the grapati or sthapati lay in the arduous preparations he
underwent for the sattraand expeditions; both of these major undertakings were fraught
with isolation.

Kepwords vty sthapati, grhapa satrs, vrtyastoms, wolt/ dog, ditsics, Kbandobs,
Rudrs, Maruts, Dilbhya, Budha, kesin, Ekavricys, Srautasitra

L. Introduction

‘The leader called grhgpat or sthapati and his actions and responsiblitis have
neary all disappeared from the textual sources, although some relevant living
practices il prsist in modern times on the central and southern South Asian
peninsula. From references to the leader of the vritya sodality as the ritualist at
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Tt has to be acknowledged that Vassilkov’s and Sontheimer’s work puts the
textual rescarch in a relovant context, which may cventually become the
framework for the claim that the yrityas were one of the groups that roamed in
ancient dmes, similarly to 2 number of other sodalitcs. Practices resembling those:
of the vrityas go back to the 4* or 3 millennium BCE, in the context of sodalitics
of dog- or wolf-warriors who roamed the Eurasian steppe and surrounding arcas
up tolate medicval times. It can hardly be doubted that the rtyas xisted and that
they derived from an Indo-European background. Vassilkov provides the external
evidence of localisation and Sontheimer corroborates this with internal evidence
on the ground in central South Asia. In particular, the bracketing framework of
thesc scholars may lay to ret the nationalisic theory that the original movement
was from the South Asian peninsula outward, that i, that the peninsula was the
original homeland of South Asian people. The work of Russian archacologists and
cthnographers provides plenty of cvidence that the movement was into India,
instcad of being out from India.
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day rural religious ituals and performances in 2 number of locations in Central
South Asia'.

2. Grhapati / Sthapati and the Vrityas in Vedic Sources

Incarly eferences to grhgpati/ sthapati,we obscrve that these were primarily gods,
and their position was called “sthapati”; Budha, son of Soma, Agni, and most
prominently Rudra with his sons Maruts’, as well s the gods Indra, and Savit
(Srya). Apart from a few scholars in the past century, perhaps only onc in this
century, Morcno Dore, has inquired into the divine aspect of the rgya. For
example, in his article entitled 7he Ekavritya, Indra and the Surf, he offers 2
comparison between the gods and three particular Vedic figures: the kesin(RY 10.
136), the ritya (AVS 15), and the brahmacarin(AVS 11.5). These figures had a
conncction to csoteric knowledge. Dorc argues that if 4csin and brahmacirin are
gods among gods, then ity should be understood as also having divinc status.
Furthermore, he proposcs that AVS 1. 1. 1.6 provides insight into the path of the
Vritya - assuming the role of Indra to become Ekavritya.

Stephanic Jamison obscrved that there is 2 conncetion between Agni and
grhapati. She paid closc attention to the term grhapatiin her recent artile (2019),
25 she considers grhapatito be a precursor of grhastha but could not definitively
link the two'. Jamison focuscd on the term with great intent but did not imagine

4. There havebeen metionsof sl pracices i southern Kerls the st svthern sate
i lodia Vasilkor (2015, 233) s o 3 communication vt Lici Sy sgiloian Uriversity
of Crcon)sbout erficdok in Kerl regrin ol g, Muthappan, which s to it che
ctcgonyof ol Radra whose companions s dogs. They e svally fd evey oy e the
cnpe

SRVS.6L 17

ctin e simam e

darbhiiys it vabal

st deraticival 171/

This praise of mine, O Night, carry off to Dirbhya,
(] by [y vy ke  chariteer, O goddes.

Hler the name of Dilbhya s Disbhys - not unexpected a the semivovel /  / was eplaced with /1
/with dme and elocation eastwards. Tt metriclly restored by Barend A van Nooten and Gary B.
Holand. Trendlion by Jamison-Breeton 2014,742. For Dilbhys, cf. Kosekallio 199.

6. Dore 2015,

7. Jamison 2019,7;8-14; 1.

e
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by the other characters and various audiences inside and outside the storyworld.
Rather, on the contrary, the facts presented by Bhisma in the Ambopakfydnaand
elsewhere arc of crucial importance not only for his death, butalso forits interpre-
ation.

2. Sikhandin 2s 2 Limina? and Compositc Plimpsest Character

When dealing with Bhisma’s death, Ambi scems o be the traditional starting
‘point. In this paper, 1 will stat from Sikhandin as not every character i aware of
Sikhandin’s former life 2s Amb3, and indeed most of the characters who do know,
show no interest in this picce of information. When summarising the story of
‘Bhisma’s (sccond) death, it is usually said that Bhisma was killed by the team of
Sikhandin and Arjuna (and Krsna): Arjuna put $ikhandin before himsclf because:
‘Bhisma would not fight against a (former) woman that is $ikhandin. We may also
add, in our summary",that $ikhandin was born a woman and later obiaincd man-
hood from the yzksa Sthiinzkarna and that he had been Amba in his former lfe,
the very same Ambi who had been kidnapped by Bhisma, an cvent that had cffec-
tively ruined her lfe, 5o she had practiced austeritics n order to be reborn as2 man
and finally kill Bhisma. The problem is that most of these facts come from
‘Bhisma’s own narration”, a narration that is very subjective, quite often unrcliz-
b, narrated purposcly with his death in mind, and, furthermore, not available to
all the audiences of the Mahabhdrats, especially not to allthe characters, including
Sikhandin himsclf.

‘The character of $ikhandin is onc of the clusive facts co-created through
many voices. For the narrative / authorial audience and the flesh-and-blood read-
ers,Sikhandin s, like most of the Mahabharatd's characters,a palimpscsteharacter:

9. Forlminal chracter, 1 follow Dosigers (1980,284) s ofminal igures which cinccde
thecunuch, e ransesie (o sexual masqueader),the figare who undergoes  ex change or cx-
change is s with that fa person f the opposie s the pregant e, the stermating anrogyne
(male for a period oftime, femsle for  perod of ), and ewins»

10, The sumary conflate te vents naraed by Vaampiyanain MBh 1.9, by Bhisna i
MBh . 170-193, and pats rarated by Semfay, cpecaly i MBh 6 114.

1. Even though scholas do usualy a et mention that Bima i the narator of the Amn-
bopityina(c.g Howard 2019,220; Adkui 2016, 275), they donotseem o considerit athoroughly
rarmtive-changing feture, The namaiv aptncs of B as the arrtor s ssosomedmes com-
mented upon (van Buitenen 1978, 178 Howard 2019, 222) but encrally Vaiampiyana's naraton
i the A parvan snd Bisma's avodicgeic naraton n the Upogsparran e trested n the same
vy
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inquiring into the identity and function of sthapati /grhapati the leader of the
sattrinsthe paticipantsin theritual of 2 sattra), there are rferences to expeditions
of the vritya, but aso references to the conclusion of Vedic students’studics, to
riual killing, ctc.

‘What s it that makes the ratyas and their leader liminal2 From the gleancd
examples, we can sce that the s7tys led a hyphenated or double lfe, 2 some of
them belonged to the ruling family, and / or were also professional pricsts, yet we
also learned that there were merchants and landowners who partcipated in
expeditions, described in the textin cuphemistic terms in today's view, as vdtydm
caranti or vrityim dhdvayanti®. The sattras bracketed the raiding expeditions,
before and afier® and scrved 25 2 kind of expiation ritual, llowing the yrityas to
re-enter the more ordinary life oftheir socictics.

We understand that the sthapati or grhapati was in a liminal position,
especially at the sattra, as he was the leader of the rituals. He would have to be
consccrated, prior to which, he had to abstain from his customary lifc among 2
tribal community for 3 days. He wasin astatc inconsistent with leadership which
‘might gencrally be imagincd as active. He was portrayed lying down on 2 rough-
boarded cart, s f dead, his bow unstrung, a5  sign of being completely inactive.

‘The liminality of grhapati /sthapati lay in the fact that although he
underwent arduous preparations for the sattra and collateral actvities he would
not, in carly times, reccive any of the plunder. In an adverse case, when he
attempted to keep the spoils, the members of the sodality harassed and threatened
him uniil he surrendered the booty. The recorded example is of Dalbhya.

An obvious cample would be the framework and the first beginning of the
Mahabhirata, where Saunaka, a rityaby any measure,is the officiating grhspai.

‘The Mahabhirata has not one beginning, but two, and there might also be a
third onc. It s commonly known that the Mahabhdrata was first recited at King
Janamejaya’s Snake Sacrifice (sarpasattrs). The king was the sponsor / patron of
the sacrifice (jgjaming) “; the officiating ritual performer (grhgpat) was
Saunaka®, and the location was the Naimisa Forest. We find at least two picces of
information herc, which in the larger context of the Vedic, but mainly late Vedic

42 Harmer 2015,

43, Apusamba Sratasier 2. 5.4

4. DocstheJanameaya funcroning 1 atron i) of the scifice 1t the srpastra
lready indicateth transition o th sauts practices?

5. Bowles 2019, 177. Bowes e the speling s which s generlly considerd an carly
formof st CE. Kithela S where both forms occur.
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Abstract

‘The Ambopakiyinais widely acknowldged s the most renowned casc of liminlity in
the Mahabhirats,especilly in terms of the narative agency of female characters Several
scholars have cxamined it from diverse viewpoints,cspecilly as concerns the Vedic back-
ground of the prototypical bond between Rudra and Amba. With respect to such satus
‘quacstionis this paper mainly focuscs on the ambiguitis rising from Ambé undertaking
the acetic path, given her status of unmarried woman. However,first and foremosty it in-
quircs into the detals of “how” she managed to be granted a very specil boon by Ru-
dra/Siva. Henc, some tentativeisss to farther reconsider Amba' character as an ascetic
will b advanced, mainly via econsideration of exica choicesin sclected sets of fokasin
the Ambopakhyina, and through comparison with another recipint of Sivas boon, ic.
the tgpasrini Arundhati

Keywords Rudra, Amb, Ascetc, apasvin vdgyaculture, stidharma.

L. Introductior”

‘The story of Amba has always becn of great interest as 2 renowned Mahabhdrata
(MBh) casc study of character liminality, related to both the topic of gender-

*Lowouid ke to exprss mysncere gratide o Tisiana Pl forhee el observations,
and o teve McComas orthe Engsh cdiing, A fis dra of this paper was deivered ae the Milan
seminar undera diffren il (A quét for engeance, Rucia's mvolvemene in Ami'sscetic pach
cl gender rasiion), Urles therwise sate,th ranlations el mine.
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«canstoppable force»*, I proposc instead to render it markedly different following
the scmantic meaning of the root samE/ptofix sttl, determine’. Morcover, she:
is presented s intensely cnraged; her eyes ar rasavykuls, ‘ull of wrat?, duc to
Rama breaking his promisc. In actual fact,such sccmingly casual hints at her rage
arc instead poignant: to be consistent with Hara's definition, anger should dimin-
ish her tzpas becausc tis «most responsible for the loss of zpas..] [and]is called
the enemy of the tapas» (197, 156). Indeed, if one does not subduc anger, onc is
casily subject to the dispersal of encrgy. However, surprisingly her tapas will, on
the contrary, be increased instead of being discharged. Interestingly, the critical
apparatus reports the varia Jectio only attested in K a Northern manuscript’ ~
vykulacetand [whose] consciousness s ful of [wrath]’, which is represcntative of
an even more decply-rooted negative mindsct that, 2 fortiori should have caused a
great discharge of rzpas.

Aftcrwards, Bhisma became fiightened" of Amba, who was steadfastly cm-
ploying extreme practices of mortification with the zim of gaining tzpas in order
to bring about his death:

yadiva i vanam priyit kanyd s tapase byt

‘adaiva yathito dino gatacctz ivibkaram)|| 14//

‘na i mam ksarialy ks i viyeaa viyed yudhi |

7tc brabmavids tita tapasd samsitavratit/] 15 [/ MBS, 187. 1415 //

When indeed that virgin, fimly resolute upon ascetic heat, moved to theforcst,
thenindecd Ibecame troubled, afficted, carly bereft ofsenc. Because no Ksat-
iya could cver defeat me in battle by strength, besides the one who knows the
Brahman, dear, whose vow has been sharpened by ascetic heat.

‘Whatis most noteworthy s that Bhisma rfers to Ambi as brahmarid,a Brahman-
knower whose vow has been samsita, sharpencd by tzpas. In their survey of the
usage of this compound in Vedic and Sutta Pitaka sources, Neri~Pontillo (2014

6 Howard 2019,233; i «She engages i her austeriis — o t achieveuldimate spisical
or marital blss — bt o bring down the icon of patriachal strctures, Her determintion shakes
venthe heart of Bhsma, whe was ot shaken by any mighty force,including those of his Guru,
who subdued genertions of stryas».

7. Sce Adiuri-Bagchee 2018, 245-258.

8 S Howard 2019, 233 «Perhaps he (= Bisma) s discurbed by Ambs austeres because
he i woman and s woman who s ncither marie nor unmrricd. The Patssrch no doubt fels
thretencd by the fact that Armbi's motvtion fr tspas i not tofind  good husband but o gain
the power o day >,
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“The later term grhastha may have been used for someone who stayed and
settled in the house and socicty, no longer in 2 mobile caravan. Might this also
mean that he did not go on cxpeditions anymorc™®2

3. ThGrhapati and the Sattra

Harry Falk, in his article Zur Ursprung der Sattra-Opfer®, gives an overvicw of
sattra and provides a comparison with the classical Soma ritual. Falk categorised
the Soma ritual according to the number of days of pressing Soma. Saztr2 usually
Iasted twelve days, occasionally sixty-one days, whereas classical Soma rituals could
be one-day cvents or, when longer than one day, between two and twelve days.
Sattrz did not have 2 patron (yajamdna), although there was a necd for a patron
aftcr the first day of the sattra. A partcipant from the group took o the role. All
the proceeds only went to the other participants. The volunteer lead sacrificer
would not be renumerated, as therc was no established patron. In other words,
there was no fiec (daksind) because there was no patron. In general, a twelve-day
ritual i the basis for sattra.

Since Falk™ was unable to find any rescarch comparing the sattra and the.
vrdtyastoma, he attcmpted in broad strokes to delve into the similaritis. Even
though he considered the similaritis uscful, they did not do much to illuminate:
the conncetions between the two. He undertook to examinc the sattra practices
and their appropriation into the srautaritual®, but, including the mention of the
requircd scventeen pricsts in a srauta-somarituzl, he confessed that it may become
questionable or dubious.

32, The Bengel lmmaker Satygic Ray cenployed Bandhopadhay's arative fx the flma
Puther Pancaly where the st offcisted a diffre i i th day while st ight b
wond e 0 robbery 0 3ccumat cough mean foris daughte's oy, Thus the rdhrnans
e ind ofhypheoated existenc, . Haraer 2015,

3. Fall 1985. As it was had to fin eernces, Falk ued the Vishvabanclhu Indes which
mentons sutra nd sz oly i pasing, Nevertheless, from the mentions i th Index, it was
possble o ctsbls ha the sy descrption of st vas ot precic

34. Falk 1986, 3031, cmphasisd that these e o st that e o followed by a0
expediion (i, s thattere were i ity who i no st s s, Suta e
o e e e o oy e v
sparac

35, Fll 1986, 31.8. T discas this i fll s unfortaately beyone th scope ofthe corene
sudy.
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which must be absorbed and reincorporated / reintegrated into dharmic
taxonomics and fixed identity structures. The audience is on the threshold of this
transformative expericnce that is poctry and art. Finally, also the artst, both as
ercator and demiurge, cither cducated brahmin or law-castc artsan, expericnces
the liminal state of “betwixt and between”, during the poetic and artistic proccss
from which work of art and poetry result. Although here is the risk that Westerm
acsthetic categorics are applicd to the Indian culture, it is assumable that power
dialectics and acsthetic creation-fruition appear to be closcly corrclated to the
category of liminality in the South Asian cultural perspective too: here this erratic
and unsolved existence conveys multple possbilitics of becoming. An issuc that
call for further and decper cxploration.

‘Milan, January 2023
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it eferring to anything other than a master of 2 structure or, another time, a house:
with a wifc. The wifc is grhzpatas; but grhapati docs not refer to her husband.
Rather, it efers to the domestic sacrificial firc. In her historical examination, she:
investigated the Indo-Tranian and Indo-European background of the word grhz-
and its Tranian cognates, including the Younger Avestan gorad, along with
Elamite kur-da-bat-i-i5, Akkadian ga-ar-durpa-tu, and also Middlc Iranian’. The
development of the Sanskit form of grha was not straightforward, but thatis truly
a different subject'’.

Jamison cxamines the term grhgpatiin both the Rgvedzand the Atharvaveds,
noting that the term occurs in the Atharvaveda only four tmes and in sharp
contrast to how the term is used in the Rgveda. She also points to the single
employment of the referent Agni in both of the texts. Unfortunately, she
misinterprets the expression g7hahas meaning ‘homestead, because it presumably
consisted of several structurcs. But Rau cstablished the term to mean precisely all
the participants, from people to animals, of the family unit, with no mention of
solid structurcs, indecd, no mention of a dwelling place in this very context.
Another term, grhyah?, was used for people who lived on the property (grhaf)
with some land, which formed the smallst territorys it represcnted the smallest
Social unit.

Tsuppose Jamison’s misinterpretation might stem from her not realsing that
i the rtya contet the term grhapatiis synonymous with sthapati,who was the
conscerated (diksits) and the head of the sattrasacrificial riual as well s the leader
of the vritya’ expeditions. Also, sometimes he would not reccive any of the spoils
that the rity collected on their plunder “runs”. This head was sclected on the
grounds of such qualifications as superior knowledge of sacted arts or high moral
qualities or great wealth. There was no fec for the performer of the rituals, nor a
sponsor. The term grhapati overlapped two functions ~ the first just mentioned,
the other that of the head of the family unit encompassing the immediatc family,
servants, slaves, gucsts and casual company®.

8 15id, 10,

9 hid 7.

10. Sce it . for the formation of grha. Here Jamison also obscrves that grhspatiabways
occursinthe R the sngla, wheres the word dapatis s both the singae s s
Thes o words et e tobe symonymous,evethoughs they ofcn sppear et 0 cach ot

11 Rau 1957, 38398

122, prngraph 2. 1.

13 hid 38
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ultimately to allude to a typology of ascctic practice zimed at achicvinga goal and
not as an endin itslf, and s occurrence in Joci dealing with magic or eferring to
suspected yrityaclated characters hints at a broader framevwork of ascticism di-
rected at reaching a god-like status (Pontillo 2016); her tzpas despitc being cursed,
forcefully unlcashed the manifestation of Rudre’s divine persona.
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- of how Arundhati obtained a boon from Siva, within the broader frame of
Balarama’s arrival a the sacred cirtha Badarapicana,

[ bhagavin harab..] ‘rari]
bhavadbhi himavatprsthe at tspab samupiicam

sy ca pat tapo vipré na samam tan matam mama | 41//

anayd hitapasvinyd tapas tzptam suduscaram |
anashantyi pacantyd ca sami dvidasa paic | 42,/

atab provica bkagavims tim cvirandhatim punah/

varam vraisva ki at e ‘bbilasitam hedi /43 1] MBh.47. 4143 1/

[The Divine Destroyer [..] sed:] “The asceic heat acquired by you at the top.
of the Mountain, s not equal to her ascetc heat, o seges, this is my opnion.
Indeed, from this ascctic (woman) was generated an inaccessible asceic heat,
twelveyears were endred by cooking without cting’”. Then the Divinc spoke
again to Arundhati: “Virtuous woman, choosc for yourcf the boon which is
desiredin [your] heart”.

Ifwelook at both passages, we sce that both women endurc harsh penances for the
same period of time, that s dvidas, twelve years (5. 187. 22;9. 47. 42) and Siva
acknowledges that Arundhat?'s tzpasis indecd suduscars a formulaic adjective for
describing cxceptional zpas inaccesible to most, the meaning of which is ‘very
arduous’ or, in Hara's (1998) translation, ‘hard to practice’”. We have already
mentioncd that anger isan cncmy of tapas whercas patience and endurance arcits
activators®, thus, Arundhat’s mindsct towards ascetc practicesis consistent with
the model pasvin{) who docs not yield to anger, in contrast with Amba. Nonc-
theless, $iva had previously acknowledged Arundhatf’s patience in enduring

26. On the matter se Fhitbeitl 2016, 7677 and Seler 2017, 334:3%. Note s that
Srucivat s refered o n the same way 25 Ambi, . charae whose] vows are iy, dencting
th devotion the woman puts oo her sctic ath (9 47,1:2), However, Amb's spass comsidered
s, dishonest (5. 187. 3, and s directed towardsreveng, whereasSrucivarts zpes lesed
by Indra and directed towards conquering the god's love e t whichshe consequently obsins
svarga—cf. Sutton 2000, 86 and Brodbeck 2009, 4, . 10.

27, Fora surveyofsome MB ocurences of theadectiv,with respeet o pracical specs of
apas o Hara 1998, 636, Frthermre, it scems that i the MBh t ofien chracerscsthe tzpesof
deiissoch 15 Virartpa (. 9. ), the Supreme One Purusa (12. 331 47), Dam (13. 19. 20), Adis
(13.82.25) and 5 soch 2 Bachi (3. 136.4), Uraka (3.192. ) o other beings such s cows 13
78, 1). Tl oceur s an st ofpurifcatory scs 5. 9. 3.

28, Hara 1977, 158.
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behind the human $ikhandin, another character can be scen. $ikhandin might
ven be what I call a composite palimpsest characte, that is, a human character
with more than one previous lfe, divine and mortal. Composite palimpscst char-
acters are more an exception than a rule in thestoryworld, the chicf examples being
the Pandavas, Draupadi, and $ikhandin. At first sight, Sikhandin can be sccn as
someone who is 2 man / a woman, is / is not Bhisma’s killer, and is a positive /
negative figure. In different places in the Mahabhirats, Sikhandin is said to be: 1.
2 (male) raksasz incarnatc; 2. Amb reborn; and 3. someone who was born  girl
and later changed into 2 man. These identiics arc presented by different narrators
to different audiences. Al of the characters have a certain way of perciving other
characters, in this casc $ikhandin, a5 well s of prescnting them to others, and, by
extension, to the various narratces, and to the narrative, authorial, and flesh-and-
blood audiences. Sikhandin s a character who s almost exclusively defincd by the
other characters and narrators, as opposed to Bhisma who is onc of the most sclf-
defincd characters of the text (with the cxception of the two characters with a spe-
cial metarclation to the storyworld, namely Krsna and Vyisa).

3. Sikhandin s aRaksasa

‘There arc two important lsts in which Sikhandin is mentioned as a raksaszincar-
nate: onc of them appears in the Adjparvan and is narrated by Vaisampayana to
Janamejaya™, and the other is told to Gandhart and others by Vyasa in the
Asramarisikaparvar®. The first it servesas an interpretative key to the characters
for the audicnces from Janamejaya upwards, which includes the narrative / autho-
rial audience and the flesh-and-blood audicnce, but excludes the characters them-
selves. On the other hand, the sccond listis available to the characters as well,orat
least to the characters who have survived up to that point and is meant (theoreti-
cally)to help them deal with their gricf aficr the war. Even though thesc two lists
arc not the same, they both mention Sikhandin and agrec on his rafsasa nature
itis double-confirmed by the two most reliable voices of the Mahabhdratz.

For the interpretation of Sikhandin's character, the instances where
Sikhandinis notmentioncd asa réksaszincarnate arc cqually as important asthose
where he is. Bhisma never alludes to Sikhandin's réksaszhood, cven though it
would be an amazing opportunity to enhance his wickedness: it s quite clear that

12 MBh 161,57
13.MBh 15.39 14c.
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On account of the rrityas’ negligence, the sthapati doubly disowned the.
divine vrityas. Thercfore, the vrityzs lost their way to heaven. They thus lost both
their position and identity. Their statc became truly liminal. Their in-between
condition was spelled out as their not having thelr sthapat; nor access to heaven.
Atonement was essential for yratya practices, although perhaps not inically, as
ther arc instances of killing and of expulsion of sacrificers (cf. games of dicc)”.

An important inquiry into the rrityastoma s a chapter entitled Aims and
Functions of Veityastoma Performances, by Candotti and Ponillo . The
vrdtyastomas were used as a kind of atonement that allowed the vrityas to retum
to their socictcs. It is said that after the stoma they were fit to engage in social
intercoursc. The authors cast light on important aspects of vrétya activities and
document significant changes in the development of the ritual performances. The
vrdtyastomacxamples from the carly srautasources provide information regarding
amajor change in the ritualistc practices, in particular that there is 2 sacrificial fec:
and an offically appointed sponsor of the sacrifice (yajamdnd). Neither of thesc:
features were part of the vratyaritual.

Ttis difficult to compare the historical events of the transition periods n the
South Asian continent to a European experience (cf. Thomassen 2016), yet there
is a scholarly cffort now in progress to understand the transition from the carly
migration of the people of Indo-European descent, specifically, how clements of
sattrss (ritual sesions) were adapted into the sauta rituals. It scems lkely that a
disruptive liminality generally characteriscs such cpochs. Just as Thomassen
describes Europe in the Middle Ages, from the sccond half of the 15% century to
the middlc of the 17* century, when everything was overturned and there were no
customary boundarics, the cpoch portrayed by Vedic textual and archacological
evidence issimilar.

4.Vritya Context and Liminality

Inthe yrityacontext, thessues of iminality are not solely of the sthapati [grhapati,
the sattras, but also occur in other contexts. As we learned in the process of

39, Fall 1986, 73.187.
40, Candots-Ponilo 2015.
41, Arya’ sefers o the people wh actually migrsted together, Some styed n what i more
o lesthe teritory of Iran todsy. Others continued theie migrtion to the South Asan peninsuls;
hese were ko s th Indo-Aryans inthecaly perioc. The name Trais deive from n eslice
Form, Aryingm. Sec Wizl 199.
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presented and her obtzinment of a boon from Rudra as rrataphal, fruit of vow.
Then, 1 wil bricfly compare her ascetic experience to that of the pasvini
Arundhati (MBh 9. 47), who was lso grantcd a boon from Siva.

2. Ambas Quéte for Vengeance: Her Ascctic Path and Tapas

After Rama has repeatedly told Amba that he cannot fulfil his promise to avenge
her by killing Bhismat, she decides to take the quete for vengeance upon herself:

2 cibam cnam yésyimi punar bhismam katham canal 8/

gamisymi tutatrdham patra bbismam t3podian

‘sumare patayisyami svayam cra bhigidvatal |9 //

evam uktvd yau kanyi roswyakulalocand

tapase dbgtasambalpd mama cintayat vadham// 10,/ MBS, 187.8¢-10//

“[..] and Lwon?t go back again to Bhisma i any way. But I will go there where
1 mysclf can cause Bhisma to fal in war, o great ascctic, offspring of Bhyga!”.
Aficrspeaking thas, th virgin whose eycs were ull of wrath, went away, fimly
resolutc on tgpas planning my death in her mind.

Here, 1 propose an alternative translation of the compound dhytasamkalpa with
the dative tzpas. First o all, L have chosen to sick to Hara's definition (1998, 634)
of tgpasas a «power-substance [.] stored up within the bodics of ascetics in the
course of the practice of scvere bodily mortification>», and to not translate tzpas
itselfas ‘austeritis’ In fact, T belcve that Amb3, at that very moment, decided to
resort to asccticism alrcady makingits consequences her goal. The compound oc-
curs twice i the MBh in 2 context of war, conveying the idea of a firm resolution
to achicve a goal perccived as incluctable’. Van Buitcnen (1978, 518) translated it
as, ‘she sct her mind on austeritis. However, in order to highlight Ambas

4 See Brockingon 1998, 285; 463, and Thomas 1996, 6669 2 concerms Rima Parorint's
championing of Ambi and i intervention n ot v,

5T MBi 5. 1512 ter s  eerence o the Pidavas: s e dcasambadyuddhira
b pérveys b i i sukha v 2 1] Theresponthe Pindaveys,
having frmly resived upon wa,grea king, puscd th g cormfortably with thee trooge’ (v
Buitencn 1978, 465 . ighuy mocified). And n MB, 11 37 which et Kaoravs legons
cotring the bl under the commnd of Drons's son: iye dytscuplalpdh sumabligat:
it prévians vk i b v bt sarsh 1 37 /] Yo [oop] heow el
onthe bl Frnly et om vy, wholly reuncin theie e,k gese n 3 g ke’
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twelve years of generating ascctic heat under proper miyams, ‘[slf-Jeontrol™®.
From the comparison, one can scc how Ambi not only endured worsc penances
for the same period of time, but also, that she s ntitled to amass the same amount
of, and even more £gpas despitc her suscepribiliy to anger.

Furthermore, Amb#'s sworn reveng is highly fearcd by Gaiga who is indecd
concerned for her son's fate. The goddess is determined to dissuade Ambi from
her goal of gaining cven mor ascetic merits, which could indeed cause Bhisma's
defeat’.

suindm athabravid i krcilianindict|

"bhismo rémepa sumare njites cérulocanc 30,/

ko 'nyas am utsahjetum udyatesum masjpatim |

‘stham bhismavinisiya tapas tapsye sudirunam} ) 31/

carémi prthivin deviyathd hanyim abam nypam |

ctad vrataphalam dehe parasmin syid yath hime/ ) 32.// MBh 5. 187. 3032/

King,then, hat irrproachable il relic, showing respect: “Beautiful-cyed
onc, Bhisma was not defeated by Rama in combat, who could ever have
[enough] porwer to defeat that carth-lord whosc arrows[arc aways] ready? L will
‘manage to generate a very dreadful ascetic cnergy [fit o relic] Bhisma's anni-
hilation. Goddess (= Gaiga), I walkthe carth. Thus, I mysclfcould lay the king!
‘May this indecd be the fruit of my vow in another body?”

‘The cognatc construction tapas tap-is matched with sudéruna drcadful’, which
isconsistently attested mainly in contexts of war where in 30 instancesit occurs as
an attribute of yuddha, but it can also be found in reference to prominent charac-
ters, and as an attibute of events and wonders,ctc.”, Remarkably, this adjective

29.Sce B . 47 325 rundlsi o i i i | Then, bavingscca
Arundiatundentaing sevre sl ool . MBh. 7. 9. o s i -
st oo )Ll vih o e et o el o

30, Sce Howard 2019, 235-236: «Amb knows tht ] she wll have o take anothe bith
becaus e emae body prevents er fom gon t bl wit the mighty wario, Although hee
feminin e || i constant, A ilogica s ranforec o e s an et for
herrevenge, (] Ambs ntense tapa becomes threening, B, s mother Gag, setics,and
godsall rowwary ofth power of A e

31 Asan st of 2) general indsof conflic (MBR 3. 12546, 17.29,7.23.19,35. 1
64315 94.7;107.5; hano-hand combatin MBh 3. 154 42 miftary aray in MBh 6.83. 7 b)
despicable people and demons (MB 1. 56. 18, 3.43. 264,73 7. 8. 47:8.49.3; 12 110.7 145
96 228.5, 290, 42) 0 promineat charstes (Dhundhu i MB 3. 193. 16, Laksmana i MBh 3.
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practices”. Once again it s lso noted that she manages to not discharge encrgy,
despitc being trvrakopd, boiling with intensc anger’. For the sccond time, the text
hints at her being powerfully caraged, yet her ascetic cnergy is actually widening
instead of narrowing. Morcover, it is noteworthy that even her jfdt ‘relatives’
could not dissuade her, a sign that her ascetc practices may have truly reached 2
stage in which she has detached herself from carthly bonds.

‘She ultimately became a tzpodhand, ‘[woman] rich n tzpas),an cpithet which
occurs 7 times in the feminine, referring to the goddess Uma (MBh 13. 129, 38),
‘Kunti (MBh 1. 148. 2), Draupadi (App. 1, no. 95. 68)™ as well as Yayati's daughter,
‘Madhavi (MBh 5. 119. 21 and App. 1, no. 52.7-8)", who both obtained the boon
of rencwable virginity™. The last occurrence is registered in MBh 13. 134, 47,
where Gaiga clls apodhandan ideal woman who fulfils her own stridharma One
might wonder about the reason for employing such an cpithet to describe 2
woman who docs not comply with her stridharmazatall Indeed, Amba's rolc has
been consistendly analysed i comparison with other women — at her character’s
expensc — under the paradigm of extreme gender role polarisation®, but if no-
where docs the text judge her autonomy harshly, why do we? Instcad, she paved
her own way, as 2 woman unencumbered by stridharma?, and lexical eferences
are indeed indicative of the respect she carned, if not within the story, at least in
the eyes orin the intentions of the narrator®.

In this regard,itis possible to cstablish a parallel with the story Indra tels Bha-
radvaja’s daughter Srucivati - who practised tapasin order to conquer Indra’slove

19, The adjective occurs 28 timesthroughou the tex qualfying mainly explots (630", 1 afer
1.68.7:1.68.%94.25,96.46,109. 4 1214" 3afer 1. 114, 24ab; 152, 1133, 12. 5231, 17254, 10;
432,187, 40,375 36,43 113.24 8.3 35,9, 11. 20} appearance (1. 142 1) s 3. 98 2)
valour (4. 32 36; 12. 29, 122, s (5. 8.9} common (13.5.8) nc superhuman bchaviour (7. 88.
816.8.52) the Adnyima (12,238 0) being (12.245.2),and e base of day i (14.86.20).

20, MBh App. 1, mo.95. 68 niyakatars subhildstc s podiane /68 “Anclnow,
worman ich i ssetc hea, the Pificdis have constantly abuncant supplic.

21, MBh 5. 119. 2: ecssminn antare caiva michare 57 spocdhant | mygcarmpartagr
pardhipamygatracam] 21/ “And thatplace, Michavitherich i ssetichea e baving worn
2decesskin, moved i circe withber s covered n decr [kl

22 S Brodbeck 2009, 169 m.10.

25, Lam rfeving to what Dasgupta 2000, 54 stated, by analing paralss between the
dyamic o Amibs and Mdhavt's icrry roe from which emerges a overll discouraging scs-
men: bt ar ool formle ambitons>.

24 Howard 2019, 35

25. Smich 1955, 160-161 acknorwledges the author'sorginality in is sympathesic approach
Aumbischaracter,
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Dalbhya shows*. Onc may ask why,in the carliest mentions of Dalbhya, he was
referred to as ks, ‘the hairy onc.

‘The carly form “Vaka, which became standardiscd a5 ‘Baka, as in Baka
Dalbhya,is yrkain Sanskrit. In the Euro-Asian steppes, sodalitcs of dog and wolf.
wearriors were widespread®s, There Vassilkov points to two dog cpisodes in the
Mahabhirata. On i the narative of Trit, in Mahabhirata 9. 35%. When his
brothers (Ekata and Dvita - all three sons of Prajapati / Brahman) plan to rob him,
awolfappears and Trita runs away. He eventually punishes his brothers by turning
them into wolves forced to roam the forcst. This leads to the supposition that
when the brothers were banished, they were deprived of any cconomic support
and hence had to survive as robbers. The sccond narrative s the quite well known
cpisode of Yudhisthira, who rcfused to cnter heaven without his loyal dog. And
then Indra, whois alrcady recogniscd as being associated with rrity i studics on
the subject”, appears to solve the question.

Vassilkov suggests that since we do not find any purusavydghrain the Vedic
texts sambitas), the source for this term may lc at the “basis” of the Mahabhiratz:
of. “tiger-man’ or also ‘ion-man, with their frequent repetitions accompanying
the appellations of herocs or kings".

By the way, in his conclusion, Koskikallio unfortunately misscd the
opportunity to scc a cluc in the gradual maligning / deprecation of Baka Dalbhya,
ven though, intercstingly, the memory of his practiccs, as far as we know, lasted
over a number of centurics, to over two millennia in Central India,

Chindogya Upanisad 1. 1-10 is about the High Chant as represented by the
syllable OM. When Baka Dilbhya learned about it*, he became the udgtr pricst
of the people of Naimisa. This put him i position to fulfl the needs and desires
of those people.

Inanother scction, Chandogya Upanisad 1.8, three men mastered the High
Chant “OM?”. One of them was Dlbhya. His full name was Caikitayana Dalbhya
(we know Dalbhya 2s Kelin and also as Baka / Vaka (Sanskrit s7kd), who

54 The form Vaks oceurs only in the caliest texs; ¢ so0n changes, prbaps to reflectsome.
regonal pronunciaion. S the abl n Koskikallo 1999, 3006

55. Vaslkov 2015,

56 Vasilkov efrred to Lincoln 1976, Vassllosdocs not give th precis quotation for Trica
chsing away bis brohers, He alks ot cpisocs with dogs bt refer t0one wofand one dog.

57. Dore 2015,

58, Vaslkov 2015, 23.

59 Chindogys Upanisad1. 2.13. Ofivelie 1996, 9.
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‘The term grhapatioccurs not only in the Srautasitras buts also found in the
Grlyasitras: Gobhila Grhyasitra 1. 4. 24, Khadira Grhyasitra 1.5.36 and 3.3,
16324, Paraskara Grhyasiitra2. 9. 14-15, Stikhdyana Grbyasttral. 1,24, Outside
the brahmanical sources, Oliver Freiberger * scarched for the cquivalent of
grhapatiin the Pali canon with the following results: the Buddha instructs them;
‘gahapatican become a member of the Buddbist sangh a gakapatimay belong to
the wealthy merchant class;for a monk a ragged robeis like a chest full of garments
to02 gahapat,ctc. In the conclusion, the term gahapatiis described as not being so
specifically defined as similar terms are and isthe most lexible term. Claire Macs'*
explored similar terminology in the Jain context. She obscrves that the
ardhamigadhi term gihivaiis cquivalent to grhapati and considers it the most
common term for the houscholder in the carly Jain sources.

As Rau observed, the term grhapati occurs in religious contexts, where it
‘means the head of  longer sattraevent, not the head of a family unit,although he
did find an cxample where grhapatiis the head of a family unit. As he was aware of
the rarity of the instance he had found” involving grhapati he added vesmapati
and jyestha ~ terms that appeared to indicate the head of the houschold .
Unfortunately, Rau misintcrpreted these latter terms as only functioning to refer
to the family unit lcader, rather than considering that they may be synonyms of
grhapa, s he lists them all together. As such they would cqual the “dual role”. T
doubt that vesmapatis a term for the head of a houschold only. Rau quotes as
evidence from B 1. 69: . Sadro ‘anustupchands vesimapatidevas|..], °..] sidra
has as his poctic metcr the anustub, as his god vesimapari[..T. Itis known that
anustub”is the verse form of the ity The term vesmapati appears to be 2
synonym of grhapati. The same should be considered for jyesths, as this term is
onc of the fourfold catcgories of yrdtyasin Paicavimsa Brihmana 17. 4. 1%,

14 Lubin 2019, %.

15 Freberger 2019, 7273

16 Macs 2019, 9091

17, Rau 1957.

18_ b, parsgraph 2. 22

19, nteresinly, Mary CarellSith focused on wht the versficaton of 3 paricular metze
can ndictefor 2 pice of rditon. Her rgument in Smith 1992 was that anusus versfcaion
indicatd the oldes layes of the Mahibliratz Otber explorations ofthe yrya presence in the
Mahabhiraza(Pontile, Haroee 2 a2 enow, ave noe tsken dvantage ofthe amusgubl e s
an sidvo theirrscarch.

20, Falk 1986, 51 discusse the four types o the iy, drawiog primarily from Parcavimse
Bethmapa 17.1-4: reflcting on ressons for oiing 2 ity sy, elsing that e ws cconomsic

s
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Kalidasa’s language and his poctical devices, by means of which 2 peculiar natural
imagery is suggested. Nonctheless, the acsthetic cffect in Kalidas’s poetry is
‘mainly due to the filter of a highly rcfincd and cducated means of expression
applied to Nature; inversdly, the Burkean sublime relis on the conception of
Nature, cven by pocticalart as an uncontrollable force.

‘The third scction of the volume contains some contributions dealing with
‘modenity: the liminal dimension appears to be its characterising trait, since the
very modern cultural identity of South Asia is fluctuating and flecting between
colonialism and post-colonialist laims, raditional heritage and innovations.

Firstly, the paper of HERMINA CIELAS concerns the Indian art of aradhdna
(‘atention’, “attentiveness) analysed herc as liminoid practice. Special attention is
paid to the figure of the practitioner (avadhanror avadhnin), the transition from
the courts or private scholarly metings to the public space and to the commercial
character of the prescnt day.

Finally, the litcrary ficldis the main subject of the other two articles: the first
of thesc by MARTA KARCZ deals with the work of Kota Shivaram Karanth (1902-
1997), one of the most significant and influcnial novclists, playwrights and
conscrvationists of 20% century Karmatakas in particular, she focuscs on onc of s
best-known novels, whose original title is Comana dud first published in 1933,
then translatedinto Hindi and English in 1978, and finally in 2017, translated into
Sanskrit by Anantha Padmanabha Shastry, with the title Comasya dhakka. The
author argues that the translation of such a text into 2 form of modern Sanskritis
als0 2 turning point ‘i translation’ for modern-day Indian civiization: the very
identity of the Sanskrit language, well known since antiquity 25  token of cultural
supremacy, nowadays oscilltes betwecn 2 language of the clitc and 2 language
available to all Indians who want to discover their own heritage.

‘The other article, which closcs the third scction, is centred on the identity
transformation of travellrs who undertook journcys from India to other Asian
countricsin the mid-20° century. It author, WERONIKA ROKICKA, focuses on
Bengali travel writing, looking cspecially into AI?s traveloguc Des Bidese  Home.
and abroad) and Ray's Jipine (In Japand); thesc works prescnt the cxpericnce of
the travellers 2s 2 liminal expericnce: they arc accounts not only of writers in the
liminal situation of travel, but also of intellcctuals living in 2 liminal period, who
contributed to making new visions of the world, such as Pan-Asianism, cmerge.

‘The last scction, the fourth one, deals with the Arts, cspecially templar
sculpturc and architccture. DARYA VOROBYEVA's paper especially concerns the
sculpturc images, dated back to the sccond half of the 1* millennium CE in some

13
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manifested himsclf svena ripens, in his own form, only before Amba, but
showed himself to Arundhatt brihma rupam krevs,disguiscd as a brahmin':

arundhatim tato it tivram niamarm dthicim |

athigamat rinayanzh suprito varadestadi 32.//

brahmam ripam tatah kytvi mahidevo mahdyasth/

cam abhycty abravid devo bhiksim icchimy aham Subhe | 33//
MBh9.47.3233//

“Then, aficr having scen Arundhatf performing severe [slfJcontrol,the trec-

cyed boon-giving, very pleased, went towards [her]. Afte the very glorious
Mahideva disguiscd himself 2s 2 brahmin, the god approached her and sid:
“Eairone, long for dms”.

4. Conclusions

In summary, [ have attempted to demonstrate how the liminality of Amba's char-
acter drives her ascctic expericnce a5 regards her agency in following the asectic
path and her social role 25 truc asceic. Firstly, Howard has already demonstrated
that Ambi cannot be considered  victim®, thercfore, on a textual level, I have
endeavourcd to show how the vocabulary employed is undeniably intended to
portray Ambi 25 powerful ascctic. Because she s alluded to as brahmarid, Brah-
man-knower, some considerations regarding her characterisation, apart from her
condition 2s an unmarricd woman, can certainly be conceded. As we have scen,
the text cmploys an ambivalent lexicon in order to interscet and superimpose the
conventional imag of a rejccted and unwanted maiden with and upon that of a
powerful ascctic daring to perform a tzpas which is indecd atimanusam ‘divinc’,
sudirunam*drcadful’. There scems to be 2 prominent intention by the author to
depict Amba in terms of a powerful ascctic by cchoing other passages refcrring to
powerful tapasins, or cven gods. This is consistent with what Smith (1955)
demonstrated regarding the interpolations and the changes that the Ambd cpisode
of the Udyogaparvan includes, as opposed to other mentions in the carlcst par-
vams. Morcover, we have sccn from frequents hints, &g MBh 5. 187. 10aand 187.
21b, her tangible wrath docs not in any way prevent her from gaining tzpas while

38, Howrd 2019, 242l either another account of the vitimiztion of a woman en-
rspped by patriarchl customs nor a tle ofsiilsing gender themes».
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of internal subjectivity. Asa result of the aspeetual storyworld’, cvery character has
an individual narrative or “personal script” of the events presented in the
Mahabhiratz he or she can nver know everything that is going on, nor arc they
able to sce all the implications of an event, and they organisc and interpret the
events according to their own knowlcdge, personality, and memory. There arc at
least two things that have to be taken into account when dealing with narrators /
characters and their narrations: that there is 2 certain way they perccive the cvents
and characters, and 2 cetain way they present them, and that these two things are
closcly interconnceted but not nccessarily the same: one can for cxample perceive
2 character as brave, and yet present him or her as 2 coward when it suits onc’s
purposc. Or, as I arguc in this paper, the characters can perccive and / or present
someone, in this case Sikhandin, on different occasions as 2 man, a woman, 2
raksasaincarnate or Ambi reborn. In addition to its many voices, there are various
types of audience in the Mahabharata, and it has to be emphasiscd that the charzc-
ters versions of the cvents arc not the same as the reader’s, and that any character,
narrator, or member ofthe narrative, authoril, orflesh-and-blood audience® hasa
different way of percciving them.

Asa consequence of the subjective prescntation of the events, the facts arcin
astatc of a continuous negotiation and truth i often clusive. Bhisma's death and
the nature of his slayer(s)”is onc of thes extremely clusive facts. In the Am-
bopakhyina (MBh 5. 170-193), which is a subjective autobiographical narrative’,
Bhisma presents several facts that can ncither be confirmed, nor refuted by other
portions of the text, but it docs not mean that they are not discussed or pondered

5. As Palmer (2014, 146 mentioned cacaders ead ovel by seing the storyworld s specual:
fferentcharctes experenc the storyworld iferenty

6. Forthe diffrent audiences, 1 fllow Phelan (2017, 2) who disinguishes «hre audinces
i nonficional naraive and four adence i itonal narative, namely 1. e anckblood readers,
2 the authorial audience, 3. the parate, and 4. naratve audicnce, he observer posions. Eren
though the Mahabhiraca presen sl a5 el dscourse, there s considesble body of readers
‘whodo ot acceptth depctedevents s th historical truth and read 2 ficion nd we do ot have
information about the authorial auince’ views,hence I v recained the parmative audince a5
el

7. The blame for (o lory ofkilling Bigma'sascsbe variandy i the txt o Skhandin (e
Sumjayain MBh G 16,59 Janamcjaya i MBh. 1. 1; Dhytarisira MBh 8.1 36; Garggin MBh 13.
154.21.25), o Arjuna (g Ugraravas St n MBh 1. 21, 57; Dhyearsrs n MBh 1. 11,26, Krsna
i MBh 13,154 2829). robablythe bestsclutiontothis roble i 0 acknowldge tharthe mateer
s undecded and s pursing s Skhandin's g . Custods 207, 218).

8.1 haveargucd sewhee that Bism'snaration i subjctve and can even be s 2 el
abe. e Spicord 2019
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text,arc Sattraand the Naimisa Forcst. Sattrais a siting ritual’ lasting one day* or
welve days, and sometimes differing lengths of dme, such as sixty-one nights.
Even though it scems that therc were 3 arge number of participants, sattra were
secrctive performances, and to date no exactly identifiable geographic location has
been detcrmined, and perhaps never will be,as they may have been mobile cvents.

1 suspect that the Mahabharatastill pescrved this liminalit, as many of the
major protagonists xhibited certain features that would fit ity characteristis.
“This s also Vassilkor’s claim®. What comes to mind is Yudhisthire’s dog (which
perhaps Tizana Pontillo inquired into). Wolves, dogs, and cven bears were
symbolic animals which played an important role in different ancient European
Sodalitics, as Falk (1986, other article) and others were able to identify. Dogs and
wolves i particular featured in other parts of what we might call the Indo-
European homelands, Yaroslay Vassilkor vas ablc to show how these animals were:
part of such sodalites and how these non-subtropical funa betrayed their ocales.
At the same time, there was a change from canines and also bears, to more
subtropical fauna, such astigers and lions®.

‘Although Petteri Koskikallio discusscd Vaka / Baka / Keéin Dalbhya (other
forms: Darbhi / Darbhyz) throughout his book-length articl, his charts provide a
good overview of the collected references. Focusing on Dalbhya (Baka Dalbhya)*’,
based on textual evidence from Vedic ritual, Epic, and Puranic sources,the charts
avail a glimpse of the importance of Dalbhya as  riualist, king (gjamin), and
arhapati(sthapati), as well s naimisiyinam udgity of sattrain the carly records".
‘Baka Dilbhya i also identificd with Gliva Maitreya; both arc mentioned as Vedic
students. Koskikallio knows that the form rakais derived from vrka, meaning wolf,
and that both Baka Dalbhya / Glava Maitreya appear with dogs”.

Dog- and wol-warriors have cxisted since the carly Bronze age (fourth o
third millennium BCE) on the Eurasian steppes?. Itis quitc impressive to find the
wolf (v7ka /vaka /baks) sepresentation in India, as the crample of Vaka /Bakx

46, Fall 1985. According to Fall'sdecaled exposiion of the saethe norm Fo the vriys.
s citheratwo-day sutraortolve-day s

47.CE ikebeiel 1998, 170171, and ikebete 2001

48, Vasslkor 2015

49, Vaslkow 2009; Vasslko 2015,

50. Kosallio 1999, 380.387.

51. Chindogra Upanisad 1.2.14.

52 Chidogya Upsnisad 1. 12. 15, Kosklallio 1999, 380. Alsc, Valgitata No. 300 aka
wolf)

53 Koskallio 1999
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him the garland, and at his refusal, she runs away lcaving him with the unwanted
token. In the pida, Ambi is catcgoriscd as yyudastin sarvalokess; “dispersed
among people’, and eapasd sursitavratim, whose vow is sharpencd by tapas
(App. 1,10.55.91).

Which brings us to the first round of Amb#’ ascetic cxperience recounted a
fow slokaslaterin the text afier Bhisma has cxpressed his concern over it:

i tu kanyi mabirijapravigiramamandalam |
yamunitivam itya apas tepe ‘timanusam | 18,/

‘niahira s ks il malapasiking |

‘sap misin viyublaksi ca sthioubbiti apodbani[ 19/

yamunitivam isidya samvatsaram athiparam |

‘udavisam niihird pirayém &sa bhamind | 20 //

sirosparocna caikena pirayim & ciparam

sumvatsaram tirakopd pidiigusthagradhisthica || 211/

cvam diida vari tipayim dsa rodasi/
nivartyaméndpi tu s jatibhir naiva &kyatc ) 22.// MBh 5. 187. 18:22.

Great king,the virgin aftr entering ino a terrtory of hermitages and secking
reige on the bank of the Yamun, bt up divinc asceic energy. Abstaining
from food, emaciated,soled, her hair] twisted together, covered with dust and
mirc,and forsix months cating [only) ar,[she] became an ascetic rich in ascetic
heat” immorable [2sa trce trunk]. Remaining sated ncar the bank of the Ya-
mund, that shining woman withstood another fullyear of no food and [having]
the water 2 [he] house. And morcover,she survived anotherfull yar on 2 sin-
gl withered keaf, boiled with intensc [anger] while standing on the tips of her
bigtocs. She gencrated ascticheatinthis way for twelve years tuming it toward
heaven and carth and she could not b dissuaded fromit cven by [her] relatives.

An ofien-overlooked detail is the fact that her ascetic practices consisting in
nirghira*fasting™, and vdyubhaksa“feeding off air’arc cxceptionally qualificd as
atiminuss, ‘supethuman’ or ‘divinc’ In fact, the adjcctive is mostly cmployed in
the MBh to qualify decds of various entites, but never once does it refr to asectic

16 SceSmith 1955, 12 There s tobesome confision nth poet's mind 110 whethee
the garland s a bribe, a bond [.]or tlisman. .. it lays an obligation without any guarantee of
sucess and the s o Drupada s chary of it fo that ressor.

17 The rticl apparaus egsters expavinas arisecioresdn KDy, Deand M1L2

18 Badisera (2018, 75.78) ecently ey the ascetie practce of fod sbstention n the
epic
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Rau bemoaned the lack of examples where the term grapatiis used to express
adomestic head and to indicate that he was also the head of an expedition. Still, he:
did identify an cample, s can be obscrved in the passage in which the family unit
anticipates the return of grhapatifrom a raiding expedition (prosiss)™.

While sthapatiis an cstablished term, it is not found very frequently. The
term appears to be uscd a5 2 synonym for grhgpati. Scholars, such as for cxample
Stephanic Jamison®, have taken great pains to cxplain grhzpatias an carly usc of
‘what later became known as grhasthabut have not realy proved that the two terms
can be understood developmentally. The term grha in particular had different
meanings n differcnt time periods. What scems to be an casicrinterpretation s the
derivation indicating the wift of the «family chicfiain» (after the fashion of van
Buitenen, 1973, 56 adMBh 1. 4. 1L.), thatis grhapatn; who was the co-participant
with her husband the grhasthain the domestic ritual™.

“The term grhadocs not connote a house in the carly texts. Rather, it can mean
property, for cxample a wagon that is uscd 25 2 mobile home in the migrating
caravans®, akin to thosc uscd by some of the First Nations in North America. O,
asin the casc of acquiring goods in Kithaka Sambhitd 10. 6% when Dalbhya,after
he and his sattrins returned from an “expedition” in the process of distributing the
spoils, approaches Dhyaristrato receive grhdn(masc. acc. pl) ~ it can mean goods,
quity,or possibly cattle”. But Dhytarstra mistakenly thinks that his starved herd

e OF the four categoris the fouth s e emanieimedie,okd e who had lose thie
sl iy

21, Rau 1957, 3, paragraph 2.2 3, scelso . 23 and . 24, this paper

2 The erm i ot refee o 2 singe meaning o fuctios 4 st ksderofthe gyt
sttt (5) Thetem (i  shore/ /) hasbeen e for can chiefan, overser e sovercign,
town councillo, an lso driver of 3 combt vehicle (ras) 25 wel s 2 miiser o ministeril
position (rtna. There was also another ran (s minisicrial posiion), and lst of al,  rumes,
Piigali(SB 5. 3. 1. 11, whese i sees t clocly resembl that of 2 iy There s 2 femiine
Form, plgal which ncicaes the ot wife o the head of il it I ober text,the runce
positon’s ot mentioned,even though messcnges (dita) are e ofen reered o

23 Jamison 2019

26 Jamison 2019,312, 1314,

25 Vasslkor 2009,50.

26.CE Harmer 2016,

27, Heregrhins ot howses, s Falk 1986 wrongly transltes; rher, i should be property;”
“Amvesen’ which incluces land,but o gy (ominative plural mascaline), with the mearing
“Faily o those wholve and more together 35 Ra 1957, 37, parigraph 27. 16, Note tht the
tcxm grhinina diffrentcontext abore il masc, bt the ac. p, which i diret objectn the
synta ofthe sntence ~ Dilbhya was g o sk Dhgtarsrafr some goods o help him suive.
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World of Sovercignity. The Vritya Problem and Kingship in South Asiz, D.
K. Printworld, New Delhi 2015, 231.253.

Witzel 1999 = Michacl Witzel, Substratc Languages in Old Indo-Aryan (Rgvedic,
Middle and Late Vedic), «Elcctronic Journal of Vedic Studies» 5. 1(1999),
167.
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cave complexcs located mainly in Southern India. The author focuses on the
representations of the vyantara-devati~ the semidivine inhabitants who livc in the
space between heaven and carth, such as gandharvas, gpsarases, and other
threshold beings such as kimnaras, and bhatzs | yaksas | ganas. Theirliminal status
makes their images perfectly suited for being pictured in the temple mandapz this
is the liminal spacc, where the transition from the sacred to the profanc comes
about. Her articl also provides photographic documentation.

“The lastarticl of the volume is a convincing and innovative anlysis of the
narmative relef sculpture in the Sun temple at Modhera (1025-1026 CE), presented
by DAVID SMITH. With the support of extensive photographic documentation,
the author cxamincs the temple’s iconographic programme in detail, especially the
relicfsculpturc on the pillars i the Closcd Hall and Dance Hall. On the onc hand,
the sculptures arc assumed to reflect the concerns of the court of the temple’s
presumed patron, Bhima Raja I (r. 1022-1064), especially through reference to
‘Bhima as an cpic hero. On the other hand, it i significant that the temple deityis
Sarya himsclf thus suggesting once again the relationship between warriorship,
Kingship and “solar-ship”. Morcover,these sculpturcs mark the threshold between
the sacred and the profanc and highlight the transition of the worshipper who, 25
they approach the deity, procecds from the exterior world to the vision of the Sun
god inside the temple. Finally, the author focuses on a very original interpretation
‘which draws further attention to the liminal” valuc of thesesculptures: cach pancl
isa kind of stage on which a particular performance is represented; musicians and
dancers, duclling herocs, crotic scencs depicting aliminal world in-between nature
and imagery,reality and work of art, that i ~ by the author’s words - «a distorted
dream world, a world of rampant liminality.

“This overvicw of the article in the book, its main topics and themes has
served to demonstrate that the category of liminaliy is cvidently closcly related to
both litcrary and art works: frstly, they are the result of a “poictic” act which
implics  liminal condition, as 2 point of departure for the birth of new forms of
expression between reality and imagery, through the shaping of unformed
matcrial. They are the output of 2 transition process from absence to prescnce.
Sccondly, the fruition of artistic and poctic creations is also 2 liminal cxperience,
inso faras acsthetics s asort of “liminoid” moment, suspended between normality
and regulated everyday lfe and an alternative “world” picturcd by poetry and arts.
Ina certain way, artstic and litcrary works representa sortof “sate of exception™,

6.CF Agumben 2018, 1658,

14





OEBPS/image/Rossi-DEF-12-10139.png
Ruoax's Invorvesens iy Aveni's Lisnoas Asceric Parss

conversely, scveral tzpasving, whose characters were analysed by Hara (1977) are
commonly morc pronc to be hampered specifically by their anger. Her liminality
2s.an ascetic drives her agency: not only docs Amba not discharge (gpas,she cven
‘manages to amplify it

Sccondly, by comparing Amba to Draupads, Hiltcbeitel (2011, 496-497) un-
derlines Ambi's status 2s an outcast woman, who i thercby penalisd in her na-
bilty o fulfl her dharmazas a wife and mother (Hiltcbeitel 2011, 380). However,
in renouncing any return to her father's house or even to Bhisma’s protcetion, she
also renounces the fulfilment of her husband’s dharm, to pursuc an unconven-
tional and unorthodox darma which is all her own, or 2s Chakravard (2018)
stated, that her austeritics arc indeed «an attempt to return autonomy to 2
woman»¥, cven managing to cffectively obtain merits. Thercby, her liminality
also cncompasses her social role; she renounces her “strf*-dharma to fulfil her
“sva-dharma.

Lasy, in reference to Rudra / $iva’s involvement and, above all, his the-
ophany, I proposc to view it from the sandpoint of both 2 narrative and cultural
reconstruction. In fact, the comparison with Arundhatt’s story sccms to show that
Rudr's involvement in the path of female ascetics i being invoked as 2 consc-
quence of obtaininga certain amount of tzpas, however, only in Amba's case was
her zzpas so powerful that it triggered Rudra’s theophany svena ripena®. As
Jamison (1996), Hiltebitel (2011) and, morc extensively, Adluri (2016, 301) first
hinted, there is more to Rudra’s conncetion with the Ambi cpisod relting to 2
Vedic background, and - a far more daring hypothesis ~  lnk to 2 rrdgyarelated
onc. Indecd, scholars have alrcady demonstrated that there ac hints in the
Udyogaparvan which could tracc back to a pre-orthodor socio-cultural context”,
For cxample,the cmployment of the cpithet kapardin (MBh 5. 188, 153) i com-
‘mon in depicting Rudra s «divine model for a vratya chic» (Parpola 2015, 25).
Thercfore, a parale could be tentativly established with those particular passages
from the Ambopakhyinain further consideration of the general framework of cul-
tural rconstruction of the ascetic warrior socicty. The lexical choices at hand scem

39, Chakrmvat 018, 174 The asteris s st sifin st eain t b
cansgenderd istory s  produc of beratcanpt o reclimsome degre of utonomy it e
overher e oy

40.Sce St 195, 158155 «The subtion of S for Skanda i Amb's vision s o
probably e Skanda s but  pae gure aaist Siva i clsial imes, and a v it i
‘would shon sbout s e would compel s we want o>

41 referminly o Bockington 199, 155; 232,23 Haraer 2005, 163175, Poasllo 2016,
205,246 and Vsslkon 2016, 181204
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1. Introduction

‘The Mahabhiratais, asit claims, an itibdsa*history”. The term icibdszitslf canbe
‘compared to the notion of factual narration as uscd in modern narratology, as op-
posed to a naration thatis overtly fictional’. Events, facts and characters presented
in 2 typical factual narration are supposed to cxist outside of the text, outside the
particular storyworld, ideally in the “rcal world”. What i different from a typical
factual narration is the fact that the Mahabhdrata is not narrated in the neutral
extradicgetic third person’ but much of the narration is intradicetic it is com-
poscd, atleast partly, as 2 polyphonic* interpretation of a factual discourse. To put
icblundly, ven though thercis 2 presupposed sct of vents and facts s they “really
happened”, the Sanskrit Mahabhiratadecides not to prescnt them to the recipicnt
i such an casy monophonic “history book” type of way. Rather, on the contrary,
the Mahabhiratd' uniquencss les preciscly in these different voices and general
Iack of uncquivocal answers: it is too close to the cveryday experience of its audic
ences, cven that of the audience of the real world, where assumptions, gaps and
insufficient understanding of cvents arc  rule rather than an cxccption.

When dealing with the depicted cvents but also with characters, the subjec-
tivity of the respective voices is crucial: there arc issucs of cxternal or contextual
subjectivity (whatis narrated, by whom, to whom, under what circumstances) and

1 Jaisais ot the only word e the Mahitrcato descrbe e, but one of the most
common afie akhy)and cerinly one ofthe mostimpertant Formr about the sl presnta-
o of the Mahibhira, e Hicbeiel 2016,20.21

2. The disincion beoween a cion! s factual nartion i, bowerer ey  sharp one
‘Peter i (2014, 156)writesthat ol commonsense undersanding i that s oppston con-
cemn the queston ofreferntialiy i tber words, te ontic satus ofth signifi, of the represcated
entite and happenings (haracers, stuations, lces, points i tine,changes ofstae 2 vell s 2t
s, cmotions, experinces), namely, whethe the repesentation rfes t something that cxists n-
dependently ofthe act ofrepresentarionor whether the epresnted s (wholly or predominatly)
mvented, fctie, and projected by the st representation i th it place. This oppostion s,
howere,ess clear-cut and e discriminating with respect o textsthan it purports to be». The
Mashabhirats's sl preentaion a an it ceninly cims efrentalty t the rel world, even
thoughthe refernces canno be confirmed. For 2 mre detile anlysis ofhe distinction bevween
actual and tonal namaive, e Schaclee 2009

3. The terminology of xtadicgetc (eterodiegeic and ntradiegetc (homoiegetc and auto-
diegetic) naratrsfollows Genete 1980

. For the importance of polyphony and dilogue in the Mahhzs e Hikebete 2011,
Fizgeakd 2003, Black 2007 whospesks about the Mahibhiracs acommplely nterworen dlogial
structures (i, 7), an thefmportanceof various primay and seconcary (avesdopping) audic
encesor Rech 1998, who nterpres the Mahibrata e aptly 12 canlefield of 3 x>
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[2015], 176) showed how the cpithet «may be aspecific form of knowledge point-
ing at dircet perception of the brdman and of the gods, i at achicving divine
status». This s indicative of how Amba's ascetic practices are quitc advanced and
are dirccted at achicving 2 specific goal. It should also be pointed out that the crit-
ical apparatus reports that K reads bbuviin place of yudhi, which reveals that cven
‘morc power is concerned, if she could succced in decisively annihilating Bhisma,
whom no Ksatriya on carth could ever defeat. As concers cpic usage, instcad,
brahmavids attested in 6. 27. 20°, where it describes the characteristics of thosc
who pursuc the brahman, within the wider context of the fifth adydyaof the Bha-
gavadgitaand more generally efers to prominent characters, such as the purahita
Dhaumya (2 69. 9). More importandly, in two Jociit is an cpithet of Drona (1.
221.9and 7. 5.17), who, long with Bhisma, could be representative of the after-
‘math of rragyaculturc®.

Furthermore, the bahuvrihi compound samitavrata with the instrumental
tapasd, is found in the MBh in two other instances: the frst is found in the so-
called Kamagia of Asvamedbikaparvan, a didactic tle told by Krsna to
Yudhisthira", in which Kama affirms that no onc can suppress desie, .. destroy
himsclf, not cven onc whose vow has been sharpened by tpas®. However, it is
significant, in my opinion, that the second instance occurs n an exciscd interpola-
tion (App. 1,no. 55) of an older version of Amba'sstory in Adjparvan. Smith, who
extensively discusscd and analysed this interpolation®, recogniscs it as «the origi-
nal version from which the longer ones in V' 187-188) develop»™, duc to the pres-
ence of Skandain place of $iva'%. Skanda gives Amba a srzja a magic ‘garland” that,
ifworn, bestows the power to kll Bhisma. Then, she asks Drupada for help, giving

9. Mih 6 27. 2. 52 pratye s s e piys ipriar | bl
st bshmavet e shish 20 /] May e ok e e reschingthe s [=
oo n iy he bl e eching o usived - il the o o s s melgence,
the one who is not confissed, the one who knows the Brahman, stands in the Brahman’. On this
mattr e Bockingion 199, 273, egnd e B bingced s bt e gl o Yoga
st e,

10.reee o Pl 2016, 205, where s calls e coriynscriors».

1. Agarwa 202, 204

12 MBh 14 13. 16 o i pryate haturs s suiessh | st sty
punsh et iy sha | 16| Theone whore vorw s by e, who sovld
oy tokll m, e sl ecorse i g i i bt

13 Smich 1955, 108135,

16 1id, 121

5.5t o Schewer 1962, 135,20
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(digvyisthipand), in which the sovercign is represcnted 2s the rising sun, who /
which transcends the errestral boundaries and conquers the world, thus placing
himsclf /itsclf firmly at the centre of the universe’, Therefore, the kvyaportrayal
of the Pandya sovercign s the rcformulation of that traditional paradigm of
Kingship, inauguratcd by the ancicnt Kuru hegemony iself. Morcover, the closcd
rclationship between the legitimisation of authority and cultural prestige,
expresscd by means of an extremely crudie work in the Sanskit language, is also
resated.

“The liminal condition of adolescence, but from a feminine perspectiv, is the
topic of ANNA TRYNKOWSKA's contribution: the focus is on the young heroine
(niyikd), who, in clssical Sanskit lyric poetry, i depicted during the process of
her transformation from a ltle gil into 2 young maiden. Such a motif, known as
vayahsamdhi, s especially developed in medicval lyric poctry by the famous
Maithili poct Vidyapati (14%-15% centuries CE). Here too, and just like the
aforcmentioned casc of prince Candripida in Kadambars, the transition from
youth to female maturity s pictured from a psychological point of view in which
the heroinc is besct by uncertaintis and intimate curmoil. Interestingly,just s this
emotional condition leads prince Candripida to the awarencss of royal dharmic
dutics, heroines discover female dharmic duty, thatis Eimazs love and desire, in 2
similar way when the first awakening of love moves thir heart during adolescence.
Morcover, such 2 liminal stae, on the cdge of the dharmic roles pertining to
adulthood, is not only poetically represented as an intimate and cmotional
condition, but frequently portrayed with metaphors drawn from the conceptual
domain of kingship and war. Thercfore, once again liminality refes to violence
and leadership.

“The last article of the sccond scction of the volume dels with a connotation
of liminalty which has yct to be considercd, but which is implicit in all the
previous Kivya contributions: liminality as an acsthetic carcgory. ARIADNA
MATYSZKIEWICZs article deals with the question by comparing the Burkean
sublime with the Sanskrit mahakdvya work, Raghuvamsaby Kalidasa (5* century
CE), trying to integrate the Western category of sublime with concepts of Sanskrit
acsthetics and literary theory. Although cultural, temporal, and environmental
differences becween the authors are evident, she does however conclude that many
clements recogniscd by Edmund Burke as sources of the sublime may be traced in

4 CF Hecsterman 1957, 1036
5. The rfasparice sl might hav been nsticuted by the K period:of Witael 2005, 29,
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Abstract
In the Mahabhirats, Bhisma creates the narmative of his own death: he conneets his not

fighting against Sikhandin, an alleged (former) woman, o his famons vow of elibacy, thus

also o his boon of svacchandamaran and claims that killing  woman would mean killing

himsclf (MBh 5. 193. 65). Bhisma i the primary source ofinformation about Sikhandin,

25 well 2 the person most affected by it. The problem of $khavdin's genderis discussed

o scveral occasions in the Udyagaparvan, especially in the Ambopkydna (MBh 5. 170-

193),and the Bhismaparvan, and its importance i limited to Bhisma's death. The truth-

fulncss of Sikhandin's(former) womanhood is almst exclusivcly dependent on Bhisma's

rlibilty 252 narrator, and hisentie character is authoritatively defined by Bhisma as well.

Bhisma_presents the issuc slightly differently to the Kauravas (the cmphasis is on

Sikhandin's “current” womanhood in the Ambopaktyinaand in MBh 6. 94. 16), o the

Pivdavas (“former” womanhood [MBh 6. 103. 70-82]), and to Sikhandin himsdf (‘cur-

rent” womanhood [MBh 6. 104. 41]), and also creates presumably deliberate ambigaity

between referring to Skhandin's birth gender and previous fe as Amba. Other characters

‘mercly quotc him and arc obviously puzzled by the news of Sikhandin's status as 2 str
woman’ (g MBh 6. 160. 15),strpums ‘woman-man’, or strjpirvaka former woman®

(c5: MBh5. 169. 19:20). They simply use the fact without ither refusing or confirming

i, thus taking part in the narrative prescnted by Bhisma, which authorittively defined

Sikhaodin’s character and reated a powerful sl myth.

Kepwords Mahabharu, Ambopakhyans, Bhisma, Amba, Sikhandin, narrator,narratol-
ogy, gender, liminality, polyphony identity.
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Witzel 1995 = Michal Witzel, Early Sanskitization: Origins and devclopment of
the Kuru Stats, «Electronic Journal of Vedic Studics» 1.4.(1995), 1:26.
Witzel 1997 = Michacl Witzel, The development of the Vedic Canon and its

schools: The social and policical milicu, in M. Witael (cd.), Inside the texts,

beyond the texts, Harvard University, Cambridge Mass. 1997, 257-348.
‘Witzel 2005 = Michacl Witzel, Vala and Iwato. The Myth of the Hidden Sun in
India, Japan, and Beyond, «Elcctronic Journal of Vedic Studics» 12.1

(2005), 1.69.
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dicd becausc of Dalbhyz’s black magic. He throws him out, asking him to take the
dead beasts along with him.

Rau provides an apt crample of grA2h (this time masc. nom. pL) referring
dircctly to the people forming the family nit, who arc the recipients of whatever
grhapatibrings, be it goods or his mood and behaviour upon his return from an
expedition™. In that passage, Rau® indicates that the term grhapati is an
expression meaning ‘family head (Haupd™. Since he is coming back from an
expedition, be it successful or not, we may thus postulate that he may have been
the leader of the cxpedition. Let us consider that the term “family’ compriscs not
only people related to cach other but lso scrvants, slaves, goats and cattle, for
whose survival and safety the head is responsible. In this sensc, grhapati coalesces
into both the head as the chicfiain of the extended family and the head of the
expedition, for which he may have officiated 25  pricst at a sattra. Of course, this
isa hypothesis, bascd on the statement here that grapati retured from prastisa
(from pra+as), an expedition (cmploying rather unsavoury methods) to provide
food and goods for the family unit. Not only was the main provider away, butalso
his dependents (g7h ‘thosc who form the family unit’) were anxious regarding
his mood upon his return. These dependents contemplated whether he would
speak and act, which induced fear n them. Yet they also contemplated whether he
‘might not speak or act, in which case they would be gratcful". Scc Satapatha
Brahmana?. 4. 1. 14 and possibly aso 8. 6. 1. 11. The master of the houscis called
grhavat | grhavinwhen posscssionis expressed.

28, Expeditons are o obaining foocstuffand cae et.See Hlares 2015,

29, Rau 1957, 38, paragraph 28. 2, i which theterm grhgpusiin the eracure on sl id
ot conote the head of houschold bt rther the head of 3 mumbe of particpants (saei) st 3
satra. The wse ofthistermis specific to sacificial purpoes,

30 Iis not vy clear whecher Rau wasaware that i ghapaticame back from  prosis, which
s synonymous with th btter known tempravaa (ot the terms ae derfvatives of proias —the
former a pefect pariciple n g, s (prosdsah,the later 3 noun, efrs to the ssme aciiy,
‘mcsningthat grhapstiven on anespecition to procure good,

31 i, 3, paragraph 28. 2, but see also the passge on 39, inthe 2 and 34 paragraphs:

ihito grhiim evtpacinih ctid s va grhiptch prosisa gaeid gt
sumttass s bavants ki sy i vaciyse ki v iyt sy ba
tirs kipcid vidat vi ke v il i précrsant, tipesvardh b
viksobhor. s o o s o vidai s ki i karce i g
pasisyante o v i hdvici i ki candlasd i

nr
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fruits of her ascetic practices, eading to 2 successful outcome, parasmin dehc ‘in
anotherbody’ (MBS 187. 32), which finally brings us to what the truc fulfilment
of her vrataphalais ~ the triggering of Rudra's theophany.

3. Rudra /Siva’s Theophany

‘Before Rudra’s apparition, Ambi endured the last scries of mortifications, and the
first apasshe gained produces a phalaGaigd’s cursc has meddled with . From the
point of view of literary criticism, scholars have dealt with the passage in differcnt
ways. On the onc hand, Smith (1955, 148-145) obscrved that thissection s an ad-
dition, as opposcd to the older version told in App. 1, no. 55, with a new twist ~
‘which would have scrved to cast Ambiin  negative light ~ which he attrbutes to
local legend. On the other, Adluri (2016, 310) reads the cursc of being half a girl,
halfa river as the most meaningful hint at her being the ardhandrs the divine an-
drogyne indeed, whercas Howard (2019, 236) docs not dwell dircctly onit. On the
basis of the interpreation I am proposing, I consider this ultimate curse as proof
that Amba's tgpasis, in fact so powerful that Gariga has to take action against it
“Thisis demonstrated by the fact that Amba's ascctic merits have drawn the atten-
tion of Rudra, who appears to her as himsclf, granting her the well-known boon
of becominga man in her next life. Significantly, the author increases the cxpecta-
tion of Rudr’s manifestation by not mentioning his name dircetly until aficr he
has appearcd. Instead, there is  build-up to a climax by first the employment of a
kenning and an cpithet (7a) aficr which, two padas latcr, the god is finally ad-
dressed by name (9%).

i devo darsyyim sa ilpdair umipatib |
madlye tesim maharsindm svena ropeaa bhaminim 7 //

36, MBS, 187. 37-40: i cid e s ki eid dasime st | i prsnocolam api
punsh s varavamin | 371 s vatabbini Kauravyscithalobihie s b patiespaidhdvanes
punah kipatchsuc 38/ s nacvassbhimy o rachiimbee bt it grihababuls
dusith kil tthi 1 39 1] 5 Fanys spast tens bbigihens vyyaca | nad e ien v
Sy cavabheva /] 40 // MBh . 187. 37-40 1/ Somsetimes foe cighe months, sometimes even
for ten months] that Fieskinned [g] i not et nor [drink] wate, Kaurevy,she [mored] by
] cgerdesie Forscre places ereand her the daughtr of Kslord el gein Vatsabhii,
“Then, Bhirats,she transformed nto 2 rve i Vatsabhtsknown as Amb, wich has waer nly
during the rains bundnt in apaciousanimsls,with bad fods and unsing i curved s, King,
because of [he] aceic het theviegin then becume v in Vs, transformed [nto 3 being] hlf
averand balf g
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appearance of Rudras and Maruts, and they figure in the central position in the
grouping of threes in the different pressings of Soma®.

‘The study of carly relgious,cultural, and social history isespecially important
when there is still a very-muchdliving representation of practices, customs, and
historical tradition obscrvable in contcmporary times. And this is all the more
eriical because much of the cvidence of the carly practices scems to have been
removed or obliterated in various ways on account of radical changes in the socio-
political realm. Numerous scholars have established that, apart from the Indo-
European sodalitcs, others were traversing large stretches of the Eurasian plains /
grasslands and eventually spreading in every dircction, following various paths to
their final destination, mostly by chance. The srityznarmative is one of these. And
their distributed living representation i il vident, as described below.

S. Khandobi and the Marginalised Viitya Status

Regarding the many differcnt types of sodalitics, it scems that the formation of
such groups preceded the practices in South Asia and were introduced with
‘migration. The evidence of this is still detcetable. Sontheimer was able to
contribute a great deal to our understanding of this cnigma. Kapila Vatsyayan, in
her Forcwordto the essays collected in King of Hunters, Warriors and Shepherds,
pointed to Sontheimer's understanding of Indian civilsation, both in details and
in terms of his approach. His rescarch on the rityas was conducted in the sccond
half of the 20* century and has been collccted in the above mentioned tite. The
following matcrial was drawn from this work to substantiate claims that various
vritya practices persist n a airly large part of the Indian subcontinent.

In the sction tited the Social Separatencss of Some Followers of Rudra and
Khandobd, in the chapter on Rudra and Khandobd., Sonthcimer recalls Taittirya
Brahmana . 5. 3: taskarinam, ..\, paricardydranyinim patib, meaning ‘chicf of
‘Thicfs and those who roam about in the woodlands™. At the same time, Rudrais

64, Ibid, 23,16, 17. e shouldbe noted that i this section, which stars with th decaraion
that thescrfice s 3 man, There are thce pressings o Soma, in the morning presing, gatmetze
s eenployed. Gtrrhas owenty o sylble for the man's st owenty-four years. The ollowing.
forty-four yesr of the man s epresented by th fory-our sylble of the ersrubhin the midday
pressing Itsdedicted tothe Rucrs. Trisubhhas twenty-twosylables, o this caseseans tovolve
2 doubling The mas' next forty-cight years epresnt th third presing, thi i pcformec with the
Jagatimetse, which i said o have forty-cight splabes.
65. Somtheimer 1997,93.
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Jamison 2019 = Stephanic W. Jamison, The Term Grhastha and the (Prejhistory
of the Houscholder; in P. Olivelle (ed.), Grhastha. The Houscholder in
Ancient Indian Religious Culture, Oxford University Press, Oxford and
New York 2019, 3-19.
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“The god who has a spear in hand, U’ husband appeared with his own form
to that shining woman i the midst of those great s, Then, after being grat-
fied with 2 boon, she picked out my defcat and the god spoke back to that
[oman) of fixcd mind: “You willslay [him]?”. Then, the virgin sid agan to
‘Rudrs:“How could my victoryin combat £c.a victory ofa woman, be possible
o god? By means of womanhood, o consort of U, my vill has plunged decply
into peacc of mind. ..} Then, having spoken, Kapardin, the god ull ofsplen-
dour, whose cmblem s  bull,disappeared therc out of Brahmans sight

Here, I proposc to look at two altcrnative lexical choices. The first one regards n-
terpreting manasvinfin the sensc of “with the mind fixed” on something higher,
and notspirited” asvan Buitcnen translated it intentionally hinting at her reaction
to the god’s theophany. Sccondly, Howard has alrcady obscrved how she could
have actually been successful in subduing her passion”, duc to the fact that her
intention of pursuing tapasis . Such a consideration is lso supported by the
Fact that it was previously stated that during her ascetic practices, she would not
listen to anyone, not even to her relatives, showing that she had successflly over-
come carthly bonds. However, a regards $iva’s rolc in granting 2 boon to Amba,
Smith (1955, 121) also acknowledges that Skanda's «supersession by Siva means
cither he has moved down the pantheon, or the tal has become more pretentious
orboth». But in my opinion, therc s  third alterative to be considered, and that
isa plausible intention on the part o the author to rehabilitate Amba’s character
25 2 powerful ascetic . her tzpashbecame so powerful as to trigger the god's the-
ophany 2s an instant phalz. In fact, an antithesis can be cstablished by comparing
once again Amb#’s and Arundhatfs ascetic cxperiences, namely that Rudra

37 Howard 2019, 236 <dtisthe Saskei term in..] that has been tanshted a5 “meck”
o “sill " Aumbi prescatsherself not s s (s pesceful worman) but a wornan whose mind.
.- it psce ... Prhaps auserties have purified A’ body snd brought pesce to s hesr,
without diminishing her indomitsbl ntent o bring sbout Bhism'sdeth for bis unpardonsble i
oltion ofhe.
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Sutton 2000 = Nicholas Sutton, Religious Doctrines in the Mahabharata, Motilal
Banarsidass, Delhi 2000,

Sailler 2017 = Peter Seéler, Balardma’s Pilgrimage to the Sacred Sites Along the Sar-
asvati, «Acta Orientalia Academiac Scientiarum Hungaricac 703 (2017),
317.345.

‘Thomas 1996 = Lynn Thomas, Parasurdma and Time,in]. Leslic (cd.), Myth and
Mythmaking. Continuous Erolution in Indian Tradition, Routledge, Lon-
don-New York 1996, 63-86.

Vassikov 2016 = Yaroslay Vassilkov, The Mahabhirata and Non-Vedic Aryan
Traditions, in 1. Andrijanié, . Scllmer, M. Jc#c (cds), On the Growth and
Composition of the Sanskrit Epics and Purdnas. Relationship to Kavya. So-
cial and Fconomic Context, Fifth Dubrovnik International Confércnce on
the Sanskric Epics and Purinas, August 2008, Proceedings, Croatian Acad-
emy of Sciences and Arts, Zagreb 2016, 181-204.
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simple dual, meaning ‘two mothers’, is an indicator of that cultural change which
operated from the Vedic Kuru hegemony onwards.

‘The sccond scction of this volume collcets papers regarding Kavya Literature
and Hindr Poctry. It i interesting to note that in the litcrary sources belonging to
the common era which mirror varying historical, geographical and political Indian
contexts, liminality also appears to be corrclated mainly to violence, warriorship,
leadership, kingship and “solar-ship”, cven though more intimate cmotional
spheres are poctically unveiled and more refined stylistic devices and claborate
linguistic expressions arc cmployed in such texts, Firstly, DANUTASTASIKsarticle
is centred on the battlcfild of Lanki as pictured in Tulsidis’s Ramearitmanas
(1574); she focuses on a few aspects (time, space, actors and artefacts) which turn
traditional warrior imagery into bhakti devotional imagery, thus characterising
such a represcntation of the battlficld as 2 liminal space, or better, “betwixt and
between” illusion and liberation. In his contribution, CHETTIARTHODI
RAJENDRAN highlights how in Kdambari(7* CE), Banabhatta has captured the
very moment of transition, when the young prince Candrapida is about to assume
the throne: in the Sukandsopadesa or *Sukanis2’s advice’ the passage from the
carcfice lfe of youth to the social responsibilitics of adulthood coincides with the
transition from the innocent position of the young prince to the assumption of
royal powers, with their burdensome responsibiliy. In this way, the threshold of
royaltyispictured: the ancient ritc of passage, which in the vrityaculture made the
novice warrior the future chicfiain,is trned into asort of psychological transition,
‘mirtoring the anxictis of the young prince who is about to cmbark on an
unknown way of life.

According to the analysis carried out by DAVID PIERDOMINICI LEAO,
liminality also appears to permeate kingship and royal powers in the mahakirya
work entitled Pindyakulodays, “The Risc of the Pindya dynasty’, (15%16*
centurics CE). This pocm narrates and celcbrates the origin and establishment of
the Pandya kingdom, from the mythological past to the military campaigns against
Kerala conducted by Campaka Parikrama (c. 1480-1508 CE), the Pandya
sovercign and probably the patron of the poct. In particular, the valour of the
Pindya King is praiscd through the significant cpithet parargasiiryz, ‘the Sun to
Encmy Kings’ the laderis depictd as the winner, who marches on the battleficld
against the cncmics like the sun, which, ascending the cosmos, congucrs all the
heavenly dircctions digvijaya). In this way asophisticated litcrary work of the pre-
‘modern period recalls onc of the crucial phases of the ancient royal consceration
rite (rgjastya), that is the so-called ‘mounting the heavenly dircctions’
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(eds), Ritual, State and History in South Asia: Essays in Honour of . C.
Hecsterman, E. . Brill, Leiden 1992, 323-349.

Sclva 2019 = Umberto Sclva, The Paippalidasambici of the Atharvaveda. New
Critical Edition of the Threc ‘New’ Anuvikas of Kanda 17, with English
Transltion and Commentary; Leiden~Torino, Universitcit Leiden~
Universita degli Studi di Torino disscrtation.

Szemerényi 1977 = Oswald Szemerényi, Studics in the Kinship Terminology of
the Indo-Furopean Langusges, with special reférences to Indian, Iranian,
Greck and Latin, «Acta Iranica», Textes ct Mémoires, VI Varia,
Bibliothéque Pahlavi, Litge 1977, 1-240.

‘Thicme 1938 = Paul Thicme, Der Framaling im Rgveds, Brockhaus in Komm,
Leiprig 1938.

‘Thomassen 2015 = Bjor Thomasscn, Thinking with Liminaligy: To the
Boundarics of an Anthropolagical Coneept,in A. Horvath, B. Thomassen,
H. Wydra (cds), Breaking Boundarics: Varictics of Liminality, Berghahn
Books, New York, Oxford 2015, 39-58.

Thomassen 2016 = Bjor Thomassen, Liminality and the Modern. Living
Through the In-Between, Routledge, London and New York 2016 [first
published 2014].

Tsuchiyama 2005 = Yasuhiro Tsuchiyama, Abhiscka in the Vedic and past- Vedic:
Rituals in Sh. inoo & | Takashima (cds), From Matcrial o Deiy. Indian
Rituals of Gonsccration, Manohar Publishers, New Delhi 2005, 51.93.

Turner 1969 = Victor Turncr, The Ritual Proces. Structure and Anti-Structure,
Cornell University Press, Ithaka, New York 1969.

Vassilkov 2011 = Yaroslav Vassikov, Indian ‘hero-stoncs’ and the Earliest
Anthropomorphic Stcle of the Bronze Age; «Journal of Indo-European
Studies» 39, 1 8&2(2011), 194-229.

‘West 2007 = Martin L. West, Indo- European Poctry and Myth, Oxford University
Press, Onxford 2007.

‘Whitncy 1905 = William Dwight Whitncy, Atharva-Veda Samibitd. Translated
with a Critical and Excgctical Commentary by William Dwight Whitney
[..]. Reviscd and Brought Nearcr to Completion and Editcd by Charles
Rackwell Lanman, 2 Vols, Cambridge Mass. 1905.

Witzel 1987 = Michacl Witsel, On the Location of Vedic Texts and Schools
(Material on Vedic S2khas 7), in G. Pollct (cd), India and Ancient World.
History, Trade and Culture before A.D. 650, Dept. Orienalistck, Louven
1987, 173213,
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sometimes hasa double, Gliva Maitrcya)*’. The three men quizzed cach other and
found that they were not fully knowledgeable, particularly Dalbhya. But they
Iearned from cach other; otherwisc, there was the threat that their heads would
shatter, as they would sy to cach other. Then they were hired to perform some
rituals. A known performer by the name of Usasti Cakrayana appearcd asthe three:
were stting up for the performance®’, Usast repeated the phrasc «shattering their
heads» in casc they did not know to what deity their signing was linked. All three
stopped, and Usasi took over all their roles,stipulating that they should stay and
sing. He (Usasti) asked to be given the same fec as the pricsts, to which the king
consented. The three priests asked Usast to teach them the correct links to the
deiics,so their heads would not shatter. He did this. So, this could be called the
ducation of the novice pricsts, onc of them being Dilbhya.

“The next section of the Chandogya Upanisadistarts with the High Chant of
Dogs, where Dilbhya appears as Baka Dalbhya (or was it Glava Maitreya, his
double?). On his way, he obscrved some dogs gathered around a whitc dog, whom
they were asking to gt them jobs singing praisc songs at the rituals because they
were very hungry. The whitc dog asked them to return the next morning. Baka
Dilbhya came the next day to find out how he could get ajob singing and obscrved
that the dogs were holding on to cach other's backs, moving covertly, which was
comparable to the priests a they moved into scrct places to sing songs of praisc,
making the sound ‘hum’as they sat down. They sang for food and drink appealing
to Varuna, Prajapati and Savitr: «Bring food .., O,

“This narrative and the similar ones can provide us with some clues as to some.
ofthe missing or dletcd passages. Accordingto Koskikallio,at times Baka Dlbhya
was not a very successful ritualis, while at other times he was. Here we have an
‘example of how onc could become successfal ~ by initally practicing with others
who were at the same stage, wishing to can some livcihood by performing
riualstic functions and then eventually having access to someone like Usasti
Cakriyana, who could teach them the conncction to the deitics. And thercisalot
to know, sccing how important the High Chant®® is. And indced, there is the

6. 1bid, 1.8.1.

61. Ussiti went begging for food and got some groats from  rich man. An nteresting
discusion occurred when th ich man offere i something o dink. Ussti efused, st would
be leftovers. He considered it optional to drink, whereas he would i from lack of food. H took
<ome of the gross to his prepubescent wife (k). Then, he went to ook for work. Chindegrs
Upanisad 1 10. 15

2 Chindogra Upanisad 1. 12.15.

6. b, 113 e

124





OEBPS/image/Rossi-DEF-12-10150.png
Zuzasa Sercovi.

‘Bhisma s not aware of thisfact. Similarly, Drona calls $ikhandin 2 person conver-
sant with deceit (MBh 6. 108. 17), yet docs not even allude to the raksaszhood.
Sikhandin'’s former life as 2 raksasais known only to the narrative audience before:
the battle, and to the survivorsafier the battl, so the authorial / narrative audicnce:
can - and should ~ frame $ikhandin’s personality and actions as riksasalike right
from th beginning, However, the characters only get the possibilty to do so after
the battle is over, and it can be presumed that this information could be a true
discourse shifting “plot twist” for some of them, as it would enhance the gt of
Killing Bhisma by adharmicmeans. The authorial / narrative audienc is supposed
to perceive the transgender character of Sikhandin a5 2 malevolent being.

4. Amba Reborn

Most of the papers that deal with the characters of Amba and Sikhandin and / or
with Bhisma’s death take the fact that $ikhandin is Amba reborn absolutely for
granted but it is not assclfcvident as it might scem. This is because the fact tself
is not narmated by the “objective” Vaidampayan, the conveyor of the voice of the
implicd author, but by Bhisma who has proved himselfto be a subjective and oc-
casionally unrelisble. narmator on this occasion. Furthermore, the fact that
Sikhandin is actually Ambi rborn was “deduced” by Bhisma rather than wit-
nesscd it is impossible to claim with complete certainty that a character was re-
‘born as somcone elc if there s no specific metarclation or a boon of divine vision.
‘What is most intriguing about this factis that it is unequivocally prescnted as the
truth by the two characters who promincntly reccive 2 boon of divine vsion, but
“before” they get the boon. It would have been casy for the authors of the
Mahabhirata o et these characters claim orat lcast confirm this fact during their
respective authoritative discourses, but they did not do so, nor did they have the
author himsclf, Vyasa, prescnt his fac, s isthe casc of Draupadr's former lves.
In the Ambopakhyina, Bhisma cstablishes or confirms the fact that
Sikhandin s 2 former woman (to the Kauravas and for the narrative audience),
both in this life and in the former onc, and that both the gir’s austeritics and her
sex change were performed in order to bring about his own death. The story of
Amba constitutes by far the largest part of Bhisma’s narration in the Am-
bopikdyina. Apart from that, there is only onc other character who explicidy
mentions the unity of Amba and Sikhandin. In his short summary of Sikhandin's





